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HELLO MAN 

By Kenneth L, Patton 

“Kenneth Patton is an arresting and to me a 
new and sobering figure in American verse. When 
he is at his best, his psalms have the primal oceanic 
surge of Whitman; his sonnets an indigenous 
originality like that of our best sonneteer, Frederick 
Goddard Tuckerman; his lyrics the quick shock of 
rightness.’’—Witter Bynner, one of the deans of 
American poetry, in The Capital Times (Madison) . 

“Part of a singing hymnal to man. . . a song 
of faith. His voice is a calm reminder of the strength 
as well as the humility of man. It is buoyant, simple, 
optimistic.’ — Norman Rosten, author of “The 

Fourth Decade,” ‘’The Big Road,” etc., in The 

Wisconsin State Journal. 

“Kenneth Patton’s writings, whether prose or 

poetry, are invariably of high quality. They com- 
bine sharp and wide-ranging intelligence with crea- 
tive imagination, and are animated by a construc- 

tively radical interest in furthering the human 
venture. The movement to liberalize religion is 
fortunate to have his socially dedicated courage and 
literary facility at its service.’—Dr. Max C. Otto, 
Professor (Emeritus) of Philosophy, University of 
Wisconsin, in The Daily Cardinal (University of 
Wisconsin) . 
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Science Will Not Destroy Us— 

But Ignorance May 
GERALD WENDT 

Worship of power, not science, threatens the world, according to the editorial 
director of ‘Science Illustrated.’ We need MORE science of human behavior— 
long delayed by the belief that man’s origin, nature, and conduct are supernatural 
matters. (Reprinted from “Science Illustrated,’ Jan. 1949, with permission.) 

The fear of war, the fear of atomic bombs and the fear of 
science have in many minds blended into one. This is a dangerous 
confusion. Power may destroy us. Engines and chemicals may. 
Even materialism may do so. But none of these are science. Altogether 
they are only our first returns from the study of nature; little more 
than a good beginning. If they destroy us, it will be because we 
have not learned enough of nature. We must learn more and quick, 

especially of human nature. As Alexander Pope wrote long ago: 
“A little learning is a dangerous thing.” We are in danger from 
too little knowledge, not from too much. Science is yet too young. 

Yet repeatedly it is said, in pulpits and in the press, that it is 
science that is responsible for the present state of the world. In a 
recent book, “Of Flight and Life,” Charles A. Lindbergh has cried 
such despair. Once he loved his gleaming plane that carried him, 
first among men, across the wide Atlantic. Once he worshipped the 
power of engines and lived in the faith that this power would bring 
heaven to earth. Now he is sickened by the destruction that it has 
wrought and is fearful of more power in the future. So are we all. 
But when he confuses power with science and science with materialism 
—when he states that the “worship of science” brought on two 
world wars and will bring another—he shows that he knows only 
the engines of power and that he does not know science. For Charles 
Lindbergh too a little science is a dangerous thing. 
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We in the United States do know power; we know how to use 
it for the common good. Internationally, we lack no ‘moral sense.” 
We have proved that by offering to give the tremendous power of 
atomic knowledge to the world freely, provided only that we have 
real assurance that the power will not be used against us. The 
American people are confident that the power that they have attained 
through science can be used for human good. But in Russia now, 
as in Germany ten years ago, the lust for power overrules all else. 
Hitler began World War II because he worshipped power, not 
science. Among his first victims were the German Universities. He 
liquidated all science except military research. The Nazi racial 
doctrines were thoroughly anti-scientific. The Nazi rulers, like 
ignorant savages, seized the brute power of science, destroyed all 
else—and were themselves destroyed by their ignorance. 

Now Russia too denies science in her absurd regimentation of 
scientific research and scientific opinion. A science that trims its 
views and aims under political pressure is ruled by ignorance. It is 
not science. 

We in America have not fallen into that error. Science is far 
bigger than the study of materials and of energy. True, the material 
and mechanical products now loom large. They are the outstanding 
results of science zp to now. But the science of today is an infant, 
still largely occupied with the fundamentals of chemistry and physics. 
Beyond these, and developing rapidly, are biochemistry, physiology, 
medicine. Waiting for these biological sciences in turn are the study 
of nerve action and the brain, the sciences of psychology and 
psychiatry. And only when there is a sound science of human 
behavior can there be understanding of the behavior of groups, 
societies, and nations. Science has much to learn before it can win 
foreign friends and influence nations. That is its big job now. Until 
science meets this fact successfully, we flounder in ignorance and 
emotion. 

The cost of this ignorance may come high. If so, we shall be 
paying the penalty of ancient prejudice that is not yet extinct. In 
medieval days it was quite proper and safe to study the stars and the 
rocks, thus to learn eventually of molecules, atoms, and electrons. 
But it was forbidden, it was blasphemy, to dissect a human body 
after death and to study its structure and functions. Throughout 
the centuries, millions of persons died young for lack of a science 
of medicine. Thousands were cruelly tortured merely for being ill. 
Wise and pious men thought the ill were “possessed of devils.” 
Meanwhile other thousands lived a hellish life because their minds 
were sick. No one dreamed that science could help those of ill mind. 

It is only now, in deed, that we are beginning to understand 
that mental illness is as innocent as physical illness. Only now are 
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alcoholism and delinquency passing from the “moral” into the 
scientific sphere, with far better prospect of cure. But as yet we have 
not even a theory to account for the mass psychosis that nations 
acquire. The great questions of ten years ago were psychological 
and social: What makes Hitler that way? And how does he get 
away with it? They are still unanswered, though more urgent, what 
with Stalin replacing Hitler. 

There is no answer because the biological, human and social 
sciences were delayed by so many centuries. And so we face a crisis 
in which our use of inanimate power far exceeds our ability to under- 
stand human beings and nations, to say nothing of educating and 
controlling them. 

Plainly the world needs more science—needs to speed develop- 
ment of science into the mental, human and social fields. There is 
no time to lose, lest our ignorance, our lack of a mature science, 
destroy us. 

The Evolution of The Human Brain 
HAROLD E. HIMWICH, MD. 

Evidence for the evolution of the brain, disclosed during the insulin shock therapy 
for mental disease, is presented, at the request of the Editor, by Dr. Himwich 
of the Medical Division, Army Chemical Center, Maryland. This article is an 
adaptation from the author’s forthcoming book, ‘Brain Metabolism and Its Appli- 
cation to Cerebral Disorders.”’ 

The shock therapies for mental diseases have ushered in a new 
era in which successful though empirical attempts are being made 
to alleviate these mysterious afflictions by the use of drugs and pro- 
cedures which influence the brain, the organ which is the necessary 
physical basis for the mind. In the course of one of these treatments, 
insulin is injected and as a consequence sugar leaves the blood stream. 
While the brain is thus being deprived of its chief foodstuff, sugar, 
a series of changes in the behavior of the patients is observed. 
Provided the dose of insulin is adequate these behavioral alterations 
always occur in the same general sequence, a sequence moreover 
which does not depend at all upon the diseased condition but may 
be seen in the so-called normal person who suffers from low blood 
sugar as well. 

The order in which the behavioral changes occur depends in 
large measure on rates of utilization of sugar which are not the same 
throughout the brain. The utilization rates in general become smaller 
as we descend from one part of the brain to the next lower one as 
for example from area 1 to area 2 in the illustration. It must be 
understood that the brain unlike other organs of the body obtains 
its energy for its work, for practical purposes, only from the oxidation 
of sugar. The heart for example, utilizes both sugar and fat so when 
sugar becomes unavailable following its removal from the blood, a 
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result of the injection of insulin, the heart can continue its function 
at the expense of fat. But not so the brain, which is deprived of its 
only source of energy. The cerebral hemispheres with the greatest 
sugar requirements are the first portions to be affected by the decrease 
in blood sugar and then in turn the lower parts of the brain become 
involved in accordance with their lesser needs. The symptoms which 
appear in five groups not only reflect the decreasing sugar requirements 
of successively lower portions of the brain but also exhibit a retro- 
gressive descent into earlier stages of evolution of the brain. The 
insulin treatment seems to turn back the hands of the clock to former 
experiences of our remote animal ancestors. The brain as we now 
know it may be regarded as developing during the evolution of the 
highest animal phyla, the vertebrates, and according to this phyletic 
conception may be divided into five regions with corresponding 
groups of behavioral patterns. 

Transverse section of the brain show- 
ing the five phyletic areas: (1) cerebral 
hemispheres; (2)subcortex; (3) mid- 
brain; (4) upper medulla; (5) lower 
medulla. 

Following the injection of insulin the first or cortical phase 
involves the portion of the brain last to be developed, the cerebral 
hemispheres (area 1). The second group of signs proves to be due 
to a release of the functions in area 2, the subcortex, an older part 
usually held under the control of area 1. The third constellation 
(area 3) represents functions allocated to the midbrain. In a similar 
fashion the fourth and fifth groups of manifestations are referable 
to the upper and lower portions of the medulla (areas 4 and 5), the 
oldest cerebral structures. 

STAGE 1. CEREBRAL HEMISPHERES (AREA 1). Soon after the 
injection of insulin into the patient the cerebral hemispheres become 
depressed for want of foodstuff, as a result of low blood sugar, and 
the dominant pattern of human nervous activity loses its hold. Volun- 
tary activity becomes imperfect as the patient’s mind becomes clouded. 
His understanding of what is going on around him becomes defective 
as he gradually becomes more and more sleepy and finally is no longer 
aware of his surroundings. In a word he becomes unconscious, a 

condition which continues throughout the second, third, fourth and 
fifth stages. 
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STAGE 2. SUBCORTEX (AREA 2). On watching the patient in 
the second phase, one notices that the integration of the highest level 
has broken down completely and in its place an entirely different 
organization is observed: Sensation becomes less discriminative, 
muscular activity inexact, but at the same time the responses to stimuli 
become much more intense and exaggerated: For example on stroking 
the sole of the foot all four extremities move in an agitated fashion 
as if the patient were in extreme pain. 

When the subcortex is thus freed from cortical influence 
primitive movements appear: involuntary sucking and involuntary 
grasping like that observed in a newborn child whose highest layer 
has not begun to function adequately. Both of these actions may be 
elicited by placing an object either in the hands or between the lips 
of the patient. Other primitive movements are protrusion of the 
tongue, kissing and snarling. Periodically the eyeballs bulge from 
their sockets and the heart rate accelerates. The face is flushed and 
the body is drenched in perspiration. When violent convulsions occur 
they are most frequently observed in the second stage. 

STAGE 3. MIDBRAIN (AREA 3). After the activities of the second 
layer have been completely suppressed, the third layer is left in 
uninhibited control over the remaining active portions of the central 
nervous system. The primitive movements cease and the patient is 
less responsive to external sensations. In the third phase the body 
is seized by tonic spasms during which the legs become rigidly extended 
and the trunk strongly arched while the arms are thrust forward, bent 
at the elbows. Sometimes the body rotates along its own long axis 
as the head and shoulders twist on the lower portions of the body 
(torsion spasms). Spasms in general last for a short time and are 
subject to many repetitions. 

STAGE 4. UPPER MEDULLARY (AREA 4). One becomes aware 
that the fourth phase is approaching when the arms are no longer 
held in front of the body but are slowly forced back over the head 
(extensor spasms). The back, however, remains arched and the legs 
extended as in the third stage. In many ways the upper medullary 
phase resembles the result of an accidental injury in which a person 
has unfortunately been subjected to a section of the brain just above 
the fourth area, thus retaining the use of only the fourth and fifth 
cerebral regions and the spinal cord. 

STAGE 5. LOWER MEDULLARY (AREA 5). The fifth phase points 
to a release of centers situated in the lower medulla and controlling 
vital functions: The heart rate is slowed, respiration is shallow, the 
skin is pale and bloodless, and the pupils are pin-point. 

Recovery. Soon after the fifth group of signs appears it is 
necessary to give the patient sugar. The blood sugar values rapidly 
rise and the brain once more obtains adequate supplies. The altera- 
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tions in behavior during recovery follow as definite a plan as during 
their development. The same signs appear but this time their order 
is reversed. The sequence is therefore similar to that which occurred 
during evolution but the process which originally required geologic 
ages now takes place in a few minutes. 

Table showing recession of brain activity down the evolutionary 

scale as insulin decreases sugar supply 

GROUP SIGNS LOCALIZATION 

First Somnolence, clouded Cerebral 
consciousness Hemispheres 

Second Unconsciousness Subcortex 
Primitive movements 
Increased sensitivity to 

stimulation 
Bulging of eye balls 
Dilation of pupils 
Flushing of face 
Perspiration 
Fast Heart 

Third Tonic and Torsion Spasms Midbrain 

Fourth Extensor Spasms Upper Medulla 

Fifth Slow heart rate Lower Medulla 
Pallor 
Depressed respiration 
Pin-point pupils 

MECHANISM. The changes produced by low blood sugar bring 
additional strength to the evolutionary conception of the brain pro- 
posed by Hughlings Jackson. Using Jackson’s terminology, we have 
witnessed the dissolution of the brain during low blood sugar and 
at the termination of the treatment, by the injection of sugar have seen 
a resynthesis, in truth, a recapitulation of the evolution of the brain. 
It would seem that the anatomical construction arises in five stages, 
each built upon its predecessor and each exercising characteristic 
functions. The usual activities of the brain depend upon an ordered 
cooperation of these five layers. When this harmonious interplay is 
dissolved because of low blood sugar, the release of the activities 
inherent in any given layer reveals a loss of inhibitory influence 
emanating from the layer immediately above it. And when blood 
sugar is again restored one again sees the evolutionary organization 
in operation, this time in the opposite direction as the brain regains 
its coordination and each lower section is again subjected to the 
powers of its superior. Topmost in this nervous scale, and over all 
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other members, are the cerebral hemispheres, exercising the highest 
discrimination and regulating the motor activity of all sections beneath. 

Discussion. We have reviewed but one instance illustrating 
the development of the brain and showing its complicated origins. 
It is true that the brain of man as we see it today looks like a static 
structure which has existed unchanged for eons. But when it is 
examined more closely in the light of the phyletic conception, we 
see that it has come to its present construction as a result of a long 
series of accretions, beginning with the spinal cord and medulla and 
spreading toward the mouth end of the animal, layer upon layer, 
until the cerebral hemispheres form the greatest mass of the brain. 
It is not to be supposed that each level is independent of its predecessors, 
but rather that it exists with a specific relation, both as to structure 
and function, to the phyletically older portions. Owing to this relation, 
the brain always functions as a unit, but a unity which is brought to 
a higher plane of integration with each successive step. The human 
brain is undoubtedly the latest arrangement of the central nervous 
system, but not necessarily the final one. 

Probably the earliest aquatic vertebrate, as far as organization 
of the central nervous system is concerned, was controlled chiefly by 
the medulla and spinal cord and irrespective of the subsequent 
development of the brain, the medulla always remained an important 
center. In the course of evolution, each additional part of the brain 
did not accrue in a haphazard fashion but took root directly in front 
of the pre-existing part, and always toward the oral end of the animal. 
Sir Charles Sherrington has expressed vividly Hughlings Jackson’s 
conception. 

“That leading end, the head, has receiving stations signalling from 
things at a distance, things which the animal in its forward movement will 
next meet. A shell of its immediate future surrounds the animal’s head. The 
nerve-nets in the head are therefore busy with signals from a shell of the 
outside world which the animal is about to enter and experience. The brain 
has thus arisen where signalling is busiest and is fraught most with the germ 
of futurity. Small wonder then that the brain plays a great role in the motor 
management of the muscle. Nerve management of muscle resolves itself 
largely into management of nerve by nerve especially brain, more and more 
so as evolution proceeds. With no greater equipment of muscle the super- 
imposed amount of nerve becomes greater and greater; each new nerve-growth 
seems to entail further nerve-growth. Fresh organization roofs over prior 
organization. Brain is an example. ‘So on our heels a fresh perfection treads.’ 
But were it a government office we might be suspicious. This brain of ours 
is a perfect excrescence although our endowment in muscle remains but 
moderate’”’. 

To climb the phyletic ladder from our remotest ancestors 
through the fish, amphibia, reptiles and mammals, would entail a 
tremendous volume of description, which is not the point of this article. 
The general trend by which concentration of functions occurs in the 
oral end of the animal, may be described briefly: as far back as the 
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fish the brain is divided into five portions as it is in man, but in the 

fish and amphibia the chief site of integration for sensory and motor 
impulses lies in the midbrain while the cerebral cortex which becomes 
all important in man, is represented only by a thin layer. On further 
ascending the phyletic scale to reptiles and birds as well as mammals, 
the subcortical structures immediately anterior to the midbrain become 
more prominent, as the organism achieves greater coordinating control. 
Lastly, the cerebral cortex, though getting off to a late start, gradually 
attains more complexity of structure and in the primates, especially 
in man, forms the largest and most complex part of the cerebral tissue. 

Though each part of the brain is capable of subserving special 
functions, the brain acts as an integrated unit because of the anatomic 
and functional relationships existing among its constituent parts. It 
would seem that once a section is formed, it is never scrapped, but 
is retained and combined with the next succeeding phyletic layer, 
continuing to play its part under the guidance of this newer layer. 

Evidence for such a conception is found not only anatomically 
but also functionally. Each portion of the central nervous system, 
even the lowest—the spinal cord—retains within it the centers for 
functional integration. The spinal animal, a headless organism, still 
responds to stimulation with an appropriate muscular action. Though 
these primitive reflexes are preserved even in man they are never- 
theless modified by the newer layers. The motor expression of their 
activities can take place only “with the permission” of the higher 
centers. In a word, the recent levels preside over and dictate to the 
older and less specialized ones, holding them in check. It is necessary 
to have such an hierarchy of organization because the newer parts 
bring to the central nervous system a more delicate sensory discrimi- 
nation and a finer execution of motion. In this connection, not only 
are tactile sensation and perception of pain more accurately appreciated 
and localized when the cerebral hemispheres are active, but motor 
responses are better adapted to stimuli. For the organism, however, 
to take advantage of these improved capacities, the behavior of the 
lower portions must be subjected to the control and regulation, the 
inhibiting and reinforcing influences of the higher planes. 

We are all familiar with Charles Darwin’s work which has 
established the theory of evolution of species. Hughlings Jackson’s 
conception is a special application of Darwin’s theory to the brain. 
The importance of this interpretation appears not only in the analysis 
of normal function as indicated by the fact that the lower sections of 
the brain function only under the guidance of the higher ones, but it 
is also of practical value in explaining the origin of some diseases. 
An abnormal manifestation may arise either from stimulation of 
some part of the brain, or constitute a release phenomenon as a 
superior part of the brain gives, permitting the unrestricted activity 
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of a lower and more primitive area. This segregation of the regions 
in the brain and their interactivity is of extreme consequence in seeking 
a diagnosis'and treatment for cerebral disease. The abnormal release 
of activities in the lower portions of the brain, exhibited as a result 
of the injection of insulin, are instances in point. 

Beyond Isms 
ARNOLD H. KAMIAT 

Arnold Herman Kamiat is associate member, American Philosophical Associa- 
tion; member, New York Conference on Philosophy and Scientific Method; author 
of several works on psychology and ethics. He examines here the provincialism 
of schools of thought. "A school of thought’ he writes “resists change, it dreads 
annihilation, and it dreams of expansion.’ Here is a warning as to schools of 
social and political thought no less than religious or philosophical. 

Nothing in the world seems to have as many friends as truth. 
Everybody loves, wants and seeks the truth, the whole truth and nothing 
but the truth. Not only is everybody in quest of truth, but what is 
even better, everybody is constantly propagating it. We are all mis- 
sionaries, advocates, champions of some position or other, and we are 
all busy arguing in its favor. The world is full of people who dis- 
seminate the truth, and nothing but the truth. It would seem, then, 

that one ideal has been pretty well attained. Practically all men and 
women are dominated by the purest devotion to the truth. Happy 
world! 

Can it be that there is something wrong with the picture? There 
is, of course. There is a catch to it. It appears that the truth is always 

something that has been vouchsafed to a select group—the ‘“‘my” 
group. It is always uniquely located in “my’’ platform or creed or 
body of doctrines. Further, the “my” group has something like a 
monopoly, not only of the truth, but of the lovers of truth, or at least 
the clear-eyed lovers of truth. It is not so with other groups. They 
are made up of people who are not quite so clear-eyed, when they are 
not self-deluded fools, or even obscurantists and liars. The platforms, 
creeds and statements of doctrine put out by other groups are therefore 
dim adumbrations of the truth, when they are not compounded of 
errors, falsehoods, and plain lies. 

It is always the other groups, the other schools of thought, that 
exhibit these vices. Always one’s own group is different. How fortu- 
nate that this is so! What a good thing it is that one’s own crowd should 
be made up of the right-minded, the clear-eyed, the intelligent people! 

The sad fact is, of course, that truth is not loved by the generality 
of men and women. Truth is, on the contrary, feared, and because 
feared, often hated. This accounts for the universal fact of intolerance. 
Contrary to the general belief—fostered by the intolerant—one is not 
intolerant of a given idea because he knows it to be false, but because 
he fears it may be true. Not faith, but fear, is at the root of intolerance. 

WINTER, 1948-1949 Page 165 



So much of the world’s thought, past and present, presents a sad 
spectacle. Peer into books, newspapers and magazines, listen to 
lectures and speeches, discuss anything at all with anyone, and note 
the depressing one-sidedness of the thinking, the recurrent inability 
to see anything whole. Observe the rhetorical devices and the spurious 
logic by means of which the one-sided doctrines are formulated and 
bolstered. See how often you run across the type of advocate who 
labels all opposition partial and one-sided, while blissfully ignoring 
his own one-sidedness and partiality. Do not overlook the ‘‘thinker”’ 
who can see that dissentient ideologies are nothing more than ‘‘ration- 
alizations” of the “will to power,” but who puts forwards the ideology 
of his own group as scientifically verified, objective truth. And do not 
fail, on re-entering the world of action, to note how much practice is 
one-sided too. 

Let us consider the ways of schools of thought. What is a school 
of thought? Ideologically speaking, a school of thought —to be 
termed school hereafter—consists of a number of persons who subscribe 
to a given, more or less integrated system of ideas. A school is com- 
posed of persons who share a given creed, a body of doctrines, a view- 
point. It is made up of people who find each other ideologically 
agreeable, and who are therefore inclined to think well of each other. 
Every school tends to conceive itself as made up of the right-minded 
people. 

Psychologically speaking, a school may constitute what social 
psychologists call a crowd. All crowds may not be schools of thought, 
but many schools are crowds. A militant school of thought is a crowd. 
It is bent on conducting ideological warfare. It is set for attack; it is 
gitded for defense. It opposes, and expects to be opposed. Such a 
school is the expression of the competitive way of life as exhibited 
on the intellectual level. While the changes are rung on “truth” and 
the love for and pursuit thereof, influence and power become much- 
sought objectives. The “‘right-minded people’’ must become the domi- 
nant group; their influence must carry the most weight. Who is better 
fitted for leadership? And who are the right-minded people? There 
is always but one answer. 

A school of thought can be constituted by any kind of group. It 
may be a group sharing a body of ideas, or subscribing to a philosophy. 
It may be a social movement, a party, a nation, a race, a class, a religious 
denomination, a sex, a profession, a trade union, a family, a club. It 
may be the workers in any of the sciences, or the followers of a fashion 
in art. It is any group with an “ism.” 

There seems to be little doubt that affiliation with a school of 
thought imposes serious handicaps on the seeker after truth. The 
handicaps are both psychological and logical. The psychological 
handicaps are, or should be, only too evident. First there is social 
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pressure. A member of a school knows that all the others expect him 
to remain “loyal.” He is expected constantly to recite the creed. If 
he is a scientist or a philosopher, his researches and his thinking are 
looked to for “confirmation” of the validity of the doctrine and the 
correctness of the party line. Deviation from the latter is by the 
fellow-members never held to be prompted by devotion to the truth; 
it is simply a case of treachery. Deviation is heresy, and where people 
speak of orthodoxy and heresy, one may be reasonably certain that 
they are exhibiting little concern for truth, and a great deal for ideo- 
logical good form. 

One of the severest of all the handicaps imposed by membership 
in a school is the almost compulsive urge to rationalize. As it manifests 
itself in school thinking, rationalization is ratiocination in which the 
demands of truth and logic are subordinated to the need for the justifi- 
cation of the group urge for self-perpetuation and prestige and power. 
In rationalization, the psychological takes precedence over the logical. 
The creed must justify; whether it edifies may or may not be so im- 
portant. A school of thought is something of an institution, with 
more or less fixity and rigidity. It resists change, it dreads annihilation, 
and it dreams of expansion. It always feels itself under a constraint 
to offer sufficient reasons for its perpetuation and for the acquisition 
of influence. Now truth cannot be depended upon to furnish such 
good and sufficient reasons. Truth is unsafe. It is an unpredictable 
quality. There is no telling in advance what forms it will take. But 
rationalization can be controlled. Rationalizations can always be 
pointed toward the right conclusions. 

The urge to rationalize has individual as well as social roots. 
When one has taken up a position, it tends to exhibit a disconcerting 

tendency. It insists on being accepted as an integral part of one’s self, 
like one’s muscles or one’s emotions. It then becomes difficult to 
reject, or even to modify the position: it comes to seem too much like 
a rejection or modification of one’s self. To part with a position to 
which one has adhered for a considerable length of time may come to 
feel like parting with something that has become hallowed by intimate 
association with one’s personality. 

So much for the psychological handicaps. What about the logical 
handicaps? They are just as serious. 

A school of thought, as we have noted, is not wholly open to 
the demands of truth and logic. It exhibits emotional preferences. 
These preferences find expression in the choice of presuppositions for 
its thinking. The presuppositions are partial, one-sided in character. 
Some one aspect of the field or object of inquiry is seized upon and 
made the focus of special attention and treatment. This treatment 
takes the form of a magnification of the chosen aspect’s role and im- 
portance. The dependence of all the other aspects of the object or field 
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on the selected aspect is emphasized and highlighted; its dependence 
on them is minimized or even denied. These other aspects may even 
be depicted as mere appendages or expressions or forms of the preferred 
aspect. In extreme cases the very existence of all aspects other than 
the one selected may be denied, thus leading to a false monism. The 
chosen aspect, then, is favored with a position of primacy, basicality, 
fundamentally, centrality, ‘‘reality’”—a position that may or may not 
stand rational inspection. 

The preconceptions of any ‘‘ism,” then, are built around some- 
thing described as ‘‘really’”’ basic, fundamental, central, primary, es- 
sential; or it may be something that is offered as the sole reality, the 
truly real. Those who support the “ism” therefore conceive themselves 
as occupying a special position in society; they see themselves fated 
to play a more than ordinary role in the shaping of the future. 

This is the sort of thinking that takes place when presuppositions 
express temperamental preferences or when they are chosen with an 
eye on the conclusions it is desired to arrive at. Conclusion and pre- 
supposition may indeed be one; many a conclusion, so-called, really 
occupies the status of an uncritically received preconception. The 
latter excludes whatever it cannot assimilate, and the ‘thinker’ finds 

his conclusions ‘“‘confirmed.’”’ The conclusion may have been there 
all the time, snugly ensconced within the presuppositions. ‘“Thought”’ 
then becomes simply a matter of educing the proper conclusions out 
of the preconceptions, the eduction being facilitated by suitable defini- 
tions of terms and accompanied by an impressive array of facts, real 
or alleged, all properly selected. The “thought” of any “ism” is 
therefore likely to be a monumental piece of question-begging. Often 
there is a great show of ‘‘self-criticism,” but the standards employed 
are carefully selected with a view to the preservation of whatever it 
is desired to preserve. 

There is no doubt, of course, that a certain amount of genuine, 
honest, valid thinking does go on within the confines of a school. But 
the thinking of a school is in greater or lesser part a species of day- 
dreaming. The dream often takes on a Zoroastrian pattern. According 
to this pattern, the conflict between the ‘‘my” group and the other group 
or groups is one between Ahura-Mazda and Ahriman, between God and 
the devil. The “my” group is, of course, on the side of God. It 
champions goodness and truth; the other crowd, falsehood and evil. 

This sort of dreaming issues in a distorted and over-simplified 
view of reality. The over-simplification operates to impoverish both 
thought and action by the narrowing of alternatives to two—the either- 
or fallacy. It comes to be assumed that our choices are always 
limited to two extremes: communism or fascism, capitalism or socialism, 
unlimited freedom or authoritarianism, planning under dictatorship 
or unplanned chaos, individualism or statism, inner spiritual change 
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or outer environmental alteration, androcracy or gynocracy, atheism 
or theism, materialism or idealism, monism or pluralism. When this 

sort of thinking goes to extremes, the only choice it can envisage is one 
between two equally destructive alternatives. The school that offers 
such a choice will of course be blind to the destructive character of 
the alternative it favors. Its rationalizations will make sure of that. 

Just to make sure there is no misunderstanding, I wish to make 
clear that among the “isms” I abhor is specialism. Too often does 
specialism lead to the kind of simplism which asserts that the “‘key’’ to 
the understanding of the universe or life or history or the social problem 
or what not lies in mathematics, or physics, or chemistry, or biology, 
or psychology, or economics, or political science, or religion, or diet, 

or the glands, or the Oedipus or some other complex, or the racial sub- 

conscious, or any one of a host of other things. This is bad enough, 
but specialism becomes even more of a menace when it becomes 
messianic. The salvation of the world then becomes something to 
be left to the eugenists, or the endocrinologists, or the psychologists, 

or the engineers, or the social planners, or the teachers, and so on. 

It is clear, then, that too close an attachment to a school of thought 

imposes severe handicaps upon him who is engaged in the quest for 
truth. To such a quest the spirit of the schools may, indeed, be well- 
nigh fatal. The spirit of the schools is the spirit of contention and 
controversy, of argument and debate, of conflict and war, with victory, 
prestige, and perhaps power and wealth, rather than truth, the prizes. 
Such a subordination of truth is indicative of intellectual immaturity. 
The latter exhibits itself also in the argument that is offered in justifi- 
cation of the competitive way of the schools. Thus it asserted that 
in debate, one-sidedness meets one-sidedness; the two cancel each other 
out; and truth often issues the winner. Such optimism is rarely 
justified. One-sidedness and one-sidedness do not add up to truth. 
When one-sidedness meets one-sidedness, there are two perversions 

where there was but one before. The result may be more, not less con- 
fusion. Certain it is that the close of a debate usually finds participants 
and audience occupying the very same positions they started out from, 
with every one more than ever convinced of his opponent’s remarkable 
obtuseness. 

Truth is not to be gotten at by pitting perversion against per- 
version, but by outgrowing and abandoning perversion altogether. 
Those who achieve this have taken a step toward intellectual maturity. 
On that level there are no “isms” and there is neither heresy nor 
orthodoxy. There is only the division between the true and the untrue, 
or between the most acceptable hypothesis or theory, and hypotheses 
and theories not so acceptable. Such thinkers have gone beyond “isms” 
to reason. 
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Humanism as Creative Intelligence 
HORACE M. KALLEN 

This challenging article was first printed in the magazine "The Thinker,’ now 
discontinued. Dr. Kallen is a professor at The New School for Social Research 
in New York City. 

I am a humanist. Not because I agree with Messrs. Babbitt 
and More and their echoes of today, such as Maritain or Hutchins, 

but because I do not agree. That this obscurantist sect appropriated 
the term Humanism as the name for its supetstition is an irony not 
uncommon in the history of ideals. It has a conspicuous parallel 
in the attempted monopoly of the term Christian by ecclesiastical 
establishments with doctrines and disciplines in utter contradiction 
to the Sermon on the Mount. The meanings which the hierophants 
of the sect recently assigned to Humanism, and those which history 
has made for it, seem to me not only opposed but irreconcilable. 

Historically, Humanism is the process of continual disillusion 
enabling that ever-greater mastery of life and nature which distinguishes 
modern civilization. The sons of man are born to struggle for a 
livelihood and a life in a world not made for them, where equally 
with all other existences they somehow grow up and grow old and 
finally die. From the beginning their prevailing sentiment toward 
this world was fear. Fear saw, behind the world’s visible forms, 
gods and ghosts and demons, their varieties and degrees; fear appre- 
hended essences and principles and commandments; fear ordained 
rituals of prescription and taboo. Fear set up folkways and mores. 
And fear rationalized its visions of Beings Behind into doctrines. 
Fear invested them with authority. Fear set up disciplines to placate 
and employ them. Fear clothed them in holiness and infallible power. 

These doctrines and disciplines became the traditional wisdom 
of the fathers concerning the world and man and destiny. Their keep- 
ing was a monopoly of the ruling classes, the priests and the warriors. 
And the authority and power of keepers and kept were mingled, 
till they were one and the same. 

So the wisdom of the fathers, the doctrine and discipline 
carried over from the past, which modernly is a bridge of union, 
became a wall of separation between their own subject matter and 
the direct experience and critical intelligence of the generations. 
Instead of encountering the world, men encountered doctrine about 
it; instead of the discipline of reality, the discipline of tradition. 

Nevertheless — every so often — the mind broke through these 
walls, sometimes by accident, sometimes out of despair, sometimes 
because it bravely willed to break through. And with each stroke of 
liberty, the mind became more disillusioned of doctrine and tradition 
concerning the Beings Behind, concerning the nature and destiny of 
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man, and all the rest. It realized more and more the loneliness and 
unimportance of man in the world. It saw more clearly the world’s 
utter indifference to man’s good or ill, and hence his great need for 
self-reliance and courage and initiative, to turn subjection into mastery, 
dependence into freedom. 

In such disillusion and realization Humanism had its beginning. 
An early statement of it — as naked as it is noble — appears in the 
Book of Job. “I have no hope,” says Job. “I know that he will slay 
me; nevertheless will I maintain my ways before him.” . . . “Mine 
integrity hold I fast, and will not let it go; my heart shall not reproach 
me so long as I live.” But Humanism’s first flowering is usually 
placed in the Greeks. The glory that was Greece is identical with 
the disillusion and realization I have described. Pericles did the work; 
the Sophists, of whom Socrates was held one, formulated its method 
and ideals. Protagoras summarized them in that telling apothegm: 
“Man is the measure of all things: of things that are, that they are; 
of things that are not, that they are not.” 

But the disillusion was too sheer, the recognition of man as the 
measure too terrifying. The Greeks lost their nerve. They were 
afraid again. They just had to have something not themselves to 
depend upon. They reverted to the Beings Behind. 

The classic spokesman of this reversion is Plato. Pupil of 
Socrates and youthful actor in the great disillusion, his motives got 
mixed up; his logic is as confused and contradictory as his heart was 
vexed. In some moods — notably that of the Parmenides — Plato 
demolishes the Beings Behind altogether, but he is unable to stick 
to it. Victim of the same failure of nerve as his whole generation, he 
keeps seeking, seeking, declaring, declaring — Eternal Safety, Eternal 
Certainty. Nowhere to be found in experience, he demonstrates them 
in an ineffable Otherworld where they may be enjoyed forever. So 
Plato reaffirmed for antiquity its shaken illusions. He became the 
great philosophic father of anti-Humanism. 

Through the series of sardonic and pitiful accidents which im- 
posed the Christian cultures upon all Europe, Platonism, as the ration- 

alization of the irrationalities of salvation, became the philosophic 

imperator. During a millennium and a half, men lived in this world 
in the presence and fear only of the Beings Behind, hoping for good 
only in the Otherworld — facing disaster in both. Knowledge was a 
narrow circle circumscribed by Revelation, with Divinity its central 
object. Existence was the push and pull of passions, subdued to fear 
of hell and hope of paradise. The doctrine which rationalized the 
misery was defended as usual by the priests and the warriors. 

Then, once more, the wall was breached. In Europe the human 
psyche came to grips with the world, with its present self and past 
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achievements, and with nothing between. Once more the Beings 
Behind were recognized as illusion; once more freedom, courage and 
initiative became precious. Once more the soul of man turned for its 
salvation to its own self and its own works. 

This turning specifically receives the name of Humanism. Its 
principles challenge all established doctrine, ridicule all traditional 
discipline. They oppose the Humanities to Divinity, love of life to 
the fear of death, human happiness to the service of God. Joyful 
and unafraid, they realize first the excellence of the real human past, 
then the realities of ever-present Nature; from the revival of ancient 
letters they pass to the discoveries and inventions of new Science. 

And this time the nerve of Europe does not fail. The old fear 
may haunt but cannot ride the soul of man. Relying on itself alone, it 
follows the suggestions of experience from problem to mastery. When 
it has sucked the nourishment out of the “‘classics”’ it leaves them behind 
in the schools to be cherished by the pedants as the now twice-dead 
“humanities.” Life having abandoned them, the “classics” are now 
assimilated to the doctrine and discipline of tradition, and used by 
Church and State to enforce submission to authority and the rule of 
fear. This is what the neoclassicism of the eighteenth century comes 
to, and this is what Rousseau rejected and denounced as Erasmus had 
denounced the like evil of his time. 

Rousseau was preeminently a humanist. He shattered illusion, 
he dissipated fear, he vindicated the freedom, dignity and goodness of 
man. The positive sciences of human nature, following his leads, 
have corroborated his attitudes even when rejecting his observations. 
Their consensus points the relativity and transitoriness of doctrine, 
the disingenuousness and dependence of discipline. The world of 
man, they suggest, is a man-made world, and the things made are 
less significant than the ways of their making. Method, the art of 
pursuing knowledge, is more fundamental than doctrine, which mere- 
ly asserts it. Freedom and fellowship are more basic powers in the 
making of personal character and social life than discipline. Man 
is no microscopic trinity repeating in himself a triune universe; he 
is a chance event in nature endeavoring to convert its wilderness into 
a home. His scale is the human scale, and any other is illusion of his 
weakness, not achievement of his strength. The philosophy which 
elaborates these suggestions is usually called Pragmatism. Canning 
Schiller calls his own statement of it Humanism. It is what I have 
in mind when I call myself a humanist. 

As I read Messrs. Babbitt and More and their sect, they are not 
humanists at all. They are anti-humanists. Men of literary avoca- 
tions, absorbed in the past, most of them living sheltered academic 
lives, for the most part experiencing directly only printed words, they 
look toward the laboratories where science deals directly with the 
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living present, toward the shops and factories where industry is pro- 
viding against the future, and they undergo that ancient failure of 
nerve. They are scared by what they do not know and refuse to under- 
stand. 

From the insecurities and risks of the changing present and 
indefinite future, they retreat the more deeply into an unchanging 
(because dead) past. There they fix upon a childish and superstitious 
view of human nature and its place with the Beings Behind, to whose 

authority, delegated to their vicar on earth, the soul may subject itself 
and be safe. They impose a grammar of assent, “a scale of values.” 

Impose is a favorite expression of Mr. Babbitt. “Humanism,” 
he announces, “appears primarily not in the enlargement of com- 
prehension and sympathy, but in the act of selection, in the final im- 
position on mere multiplicity of a scale of values.” He calls for a 
“tight relation” between a man’s faculties, and for standards that 
should “impose a right direction” on a man’s feelings and desires. 
The call is justified on the authority of Plato, who said “that the 
supreme goal of ethical endeavor . . . is that one should come to 
like and dislike the right things.” 

If Mr. Babbitt really knew his Plato, he would remember that 
Plato also said, in the same connection, that the face is in front, 
because the front is the nobler part. 

If nothing else did, this remark of Plato’s would show up the 
illusions by which anti-humanists seek to escape from the multiplicity, 
the variety, the individuality and elusiveness of life. “Right,” “cor- 
rect,” “scale of values’ are question-begging expressions. They as- 
sume absolutes and universals they cannot demonstrate, as Plato 
acknowledged in the Parmenides. Those absolutes and universals 
can never be anything but individual and accidental, individual to Mr. 
Babbitt, accidental to his nature and experience. Other of these 
soidisant humanists have other scales, other “rights” and “corrects.” 
This cult, after the manner of cults asserting universals and absolutes, 
was born unto heresy and schism. Denying, they vindicate that which 
they deny. 

So far as I can see, they live in illusion, under fear. They talk 
about human nature and science and the like, but they haven't 
experienced what they are talking about. Their doctrine and disci- 
pline stand between them and actuality. 

I suspect that if the whole story were known as science knows, 
the episode would turn out to be the last gasp of a secularized 
Calvinism—that old priggishness and snobism of the spirit, in modern 
dress—which damns what it cannot understand and excommunicates 
what it fears to face. It is a pity that Humanism should be called 
by the views and ways of prigs but concerning the meanings of 
words the uses of time are the arbiters and the particular meaning 
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they give to Humanism need not corrupt its other meanings beyond 
healing. 

If it were in my power to ordain a meaning for Humanism, | 
should oppose freedom and fellowship to their doctrine and discipline; 
life more abundant to their measure and decorum; courage and the 
serenity of disillusion to their conscience and security in illusion; 
the present determination of the future through science and industry 
to their bookish withdrawal into the inert past; the continual creation 
of values by the clash and consonance of interests within human life 
to their imposition of “‘a scale of values” from above and without. 
In a word, to me Humanism is the same as the creative intelligence 
at work in the unhuman world, mastering it through understanding 
and in mastering, humanizing it. 

Thomas Wolfe and the Hunger for Experience 
A. M. I. FISKIN 

Our poetry editor (Professor of English at the University of Denver on the side!) 
shows how the romantic genius arrived at a mature philosophy of devotion to 
human welfare before his death ten years ago. 

It is a little difficult today to recall the effect upon an entire 
generation of Thomas Wolfe’s death only ten years ago. At that 
time only two of the novels had been published, but they had been 
read and eagerly discussed by all the young and enthusiastic who 
tried to keep abreast of whatever was new in literature. His death 
aroused a feeling of personal loss, not only among the many who 
were sentimental in their attitude to their literary heroes, but even 
among those who prided themselves on their tough-mindedness. 

Today it is possible to understand this sense of private bereave- 
ment at the death of a man who was unlovable in character, ungainly 
and unattractive in person. There was little doubt in the minds of 
those whom he so impressed that Wolfe was a genius, the most 
exciting novelist of the century. That in itself, however, was not 
enough; it was the kind of genius he was that made the difference. 
Unknowingly, the confirmed realists who cherished him did so because 
he was the sole example of the Byronic romantic artist in their day. 

For Thomas Wolfe was the stereotype of the romantic genius, 
the tragic figure consumed by the very qualities that made him great 
and that were at once his glory and his cross. He did not live as other 
people lived, nor did he love as other people loved; for in genius was 
excused what would have been immorality in others. When his 
actions and society's codes were opposed, society was blamed; in the 
romantic artist revolt was more than forgivable, it was necessary and 
inevitable. The two novels published up to that time were clearly 
autobiographical; under the thin disguise Wolfe was recognized, lonely 
among the Philistines, uncouth yet fascinating, bad-mannered yet 
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charming. He was Shelley and he was Faust; and with his death had 
passed, it seemed, the possibility of an age of gold. 

Wolfe is perhaps not so highly regarded today. For a while 
he was forgotten; a long and bitter war intervened, and youth had 
problems more immediate than the search for self-realization of the 
sensitive artist. But interest is reviving. Five years ago Wolfe's 
letters to his mother were published. In 1946 appeared a slim volume 
devoted wholly to Mrs. Wolfe. The Atlantic published the novelist’s 
letter to Mrs. Roberts, an old teacher. 

In one sense, the kind of Wolfe’s novels is common enough. 
Although the name of the hero is changed from Eugene Gant to 
George Webber, the novels form a long unified analysis of the growth 
of a young man, of the discovery by the artist of himself and the world. 
But Wolfe approached experience with a far greater intensity than 
was usual in such novels. He wrote with a compulsive fury and a 
heat unmatched in this century. He felt the need to say everything, 
and his material rushed forth in great waves that he could not control 
and the reader could not resist. 

Wolfe's books were unrelentingly biographical. Person by 
person, event by event, they could be related to the life of their 
author. Wolfe’s father was a monument maker, and a dipsomaniac. 
Mrs. Wolfe was real-estate mad; she did operate a boarding house; 
she was in appearance and manner very much the person Wolfe 
described. The teachers and friends who influenced him could all 
be exactly determined. And since the books were so meticulously 
circumstantial, they supplied a complete picture of the emergence of 
the artist. 

Wolfe's most marked characteristic was his great hunger for 
life and all experience. He had to encompass all things, know all 
lands, understand all people, and, perhaps, absorb them. Out of 
this hunger came the constant roaming through the streets of the city 
and over the face of the world. Out of it came the long descriptions 
of people and incidents, and the romantic dreams that represented 
the experiences of which he felt cheated. In great measure the novels 
were a record of the search for appeasement of this hunger, and of 
Wolfe’s own emotions in the hunt. Deliberately he told much of 
the social and psychological forces that acted upon him; and uncon- 
sciously he revealed much more. 

The dominant theme of the novels, Wolfe said, was the search 
for a Father, “not merely the father of his flesh, not merely the lost 
father of his youth, but the image of a strength and wisdom external 
to his need and superior to his hunger, to which the belief and powe: 
of his own life could be united.” It is clear from the novels that his 
own home and boyhood had not supplied him “with an image of 
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a strength and wisdom external to his need,” and his drive for all 
experience was a part of this search. By exposing himself to all 
possible human emotions he hoped to reach this father—the objective 
of a twentieth century God-hunt. 

The closed door became a symbol of Wolfe’s lack of success. 
He always hoped in some way to establish communion with the people 
he met. Instead, as he repeats again and again in a long passage 
in Of Time and the River, and in the short story “No Door,” he was 
shut out. In this lay the tragedy for the man, although perhaps the 
best material for the artist. 

The factors that molded Thomas Wolfe are clear enough in 
the novels. The first, Look Homeward Angel, was subtitled A Story 
of a Buried Life. Through Eugene Gant, Wolfe described his child- 
hood and adolescence in Asheville, North Carolina. From the novel 
emerges that terrible loneliness that is so common a motif of the 
young writer. Gant found the town, to which he could not reconcile 
himself, narrow and stifling; but he could not bear its contempt at 
an age when, more than anything else, the young man wanted to 
be accepted. 

The lack of acceptance was explained by the description of 
the Gant family. Oliver Gant, from whom Eugene inherited a 
Gargantuan exuberance, was a great unhappy figure whose recurrent 

drunkenness was a constant torture to his son. Mrs. Gant, an un- 
sympathetic and inconsiderate mother, self-pitying and _ slatternly, 
ran a second-rate boarding house for the sake of money she did not 
need. With their children they formed a family pattern that accounted 
only too easily for the spiritual hunger and the sense of inferiority 
that manifested itself in the over-aggressiveness, the occasional boor- 
ishness, the warped personality of Eugene Gant. He loved and hated 
his family at once. He was intolerant and brutal while demanding 
understanding and sympathy. He was avid for love from all people, 
but actually doomed to loneliness; for although he wished to touch 
the souls of others, he resented any attempts to reach him. 

At the end of Look Homeward Angel, Gant indicated that he 
had moved out of his childhood, and escaped from the influence of 
his home. 

“T shall get me some beauty, I shall get me some order out of this jungle 
of my life. I shall find my way out of it yet, though it takes me twenty years 
more—alone.” 

“Alone?” said Eliza, ‘‘. . . where are you going?” 
“Ah,” he said, “you were not looking, were you? I’ve gone.” 

Of Time and the River, A Legend of Man’s Hunger in His 
Youth, made clear that only geographically had Eugene succeeded 
in leaving his home. The chapter entitled “Young Faustus” describes 
Gant’s search for knowledge over some of America and much of 
Europe. Nowhere, however, did he find friendship complete, for 
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he was incapable of accepting it when it was offered. He taught 
at a college in New York where he was most successful with his 
students, yet his suspicion made it impossible for him to receive 

their awkward gratitude with grace. Wealthy friends were generous 
and kind; after a time Eugene felt forced to reject them, lest his 
individuality be submerged. In England his efforts to know people 
met, he felt, with repeated rejection. In every contact with others 
Eugene found them or himself lacking. 

The symbolism of the title, The Web and the Rock, is again 
most important. The web is the background of heredity and con- 
ditioning; the rock is the city, New York. Despite its flux and 
change, its plethora of humanity, its tremendous impersonality, to 
Wolfe the city always represented permanence. The two things that 
George Webber, the new hero, wanted, said Wolfe, were fame and 
love. This book, more than any of the others, shows the struggle 
for them. He hoped to achieve the fame through his writing, for 
Webber was an aspiring novelist; the love he had. 

Much of the book is concerned with the love affair of George 
Webber and Esther Jack. It is impossible to measure Wolfe’s debt 
to the original of this character. Many years older than Wolfe, 
she gave him affection, guidance, passion. She prodded him in his 
work, nursed him in his illness, sympathized with him in his depres- 
sions. But the complete cycle of the love affair, as described in the 
novel, showed only too clearly the power of the web. When he 
had found the door where he could reach out to touch another human 
being, the very background that made the need for love great, made 
its acceptance impossible. And the pain he inflicted upon Esther 
Jack was probably less than the pain he inflicted upon himself. 

These first three volumes excited and fascinated by their 
frenzied searching. Their egotism resulted in the introspection that 
was Wolfe’s most interesting quality, for his perceptions were acute 
and his insights profound. They represented the inevitably egocentric 
concern of youth with the savour of its world, and Wolfe had differed 
from most only in the intensity of his agonizings. In time, however, 
the reader found the fury and the rhetoric unsatisfactory. The pro- 
longed occupation with self seemed a symptom of spiritual disease. 
By the time of his death Wolfe had passed through this phase. The 
somewhat unsatisfactory fourth volume was assembled by Wolfe's 
literary executors out of voluminous notes. From it, however, may 
be gathered that Wolfe had found the father he sought, and in so 
doing had broken through the wall that surrounded him. 

You Can’t Go Home Again is made up of a number of loosely 
connected episodes. These show a great change in Wolfe's attitude. 
Webber's novel was published, but he found fame less pleasant than 
he had expected. A long and brilliant passage, ““The Party at Jack’s” 
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was a kind of social satire new to Wolfe. The party became a symbol 
of the barrenness of the artistic circles of New York—the very people 
for whose recognition Webber had striven so hard. They were shallow 
and brittle, and their praise once gained, Webber found it not worth 
the effort. 

Then Webber lived in Brooklyn four lonely years, while about 
him the depression deepened. He had ample opportunity to observe 
the poor and undistinguished. Despite the superficial unloveliness 
of their lives, Webber found in them a spirit that reached to some- 
thing noble. In 1936 he revisited Germany. He liked the order 
and cleanliness, and the contrived pageantry of the Olympic Games. 
But the atmosphere of suspicion pressed upon him, the emanations 

of a diseased core that rotted human values with oppression and fear. 
His insights were too acute for him to be untouched, and these 
experiences and observations broke through his inverted preoccupations 
with himself and his destiny. 

Finally Webber found the door that Eugene Gant had sought. 
It was not the romantic spontaneous recognition of kinship he had 
once hoped for, but a realization that in humanity's good lay “the 
strength and wisdom external to his need.” At the end of You Can’t 
Go Home Again, in a long letter to Foxhall Edwards, his editor, 
Webber wrote that he had gained fame and love, and had found them 
wanting, but where these had failed him, he had discovered his new 
faith. As he had basked in the glory he was to find spurious the 
world came in upon him, the world of the disinherited. He realized 
that the battle for the preservation of human rights and dignities 
was one that was never won, but had always to be fought. 

“Mankind was fashioned for eternity, but Man Alive was fashioned 
for a day .. . And the essence of all faith for such a man as 1. . . is that 
man’s life can be and will be better; that man’s greatest enemies, in the forms 
in which they now exist . . . fear, hatred, slavery, poverty, and need—can be 
conquered and destroyed.” 
It was to this fight that Wolfe planned to lend himself, or more 
appropriate for one of his temper, to dedicate himself. In mankind 
he had found his father. 

The four books of the Gant-Webber saga are therefore the 
record of the development of a man who moved from a narrow and 
centered approach to the problem of self-realization, to the knowledge 
that realization must be in the submergence of self in the good of 
humanity. When “the world came in,” Wolfe found his door out. 
This position was certainly not new; it is, indeed, the standard position 
of the idealist who works for any cause, and many a lesser man had 
achieved this position without Wolfe’s struggles. Yet the greater 
difficulties involved are the very reason for the significance of Wolfe's 
discovery; for the intensity of the search is at once the cause of the 
suffering, and the measure of the depth of the faith. 
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Traditionally, the romantic genius died triumphant and died 
young. If the evidence of the last volume is to be believed, Wolfe 
completed the cycle. He gained love and fame. He found a purpose 
in life, and he found a way to establish his kinship with humanity. 
He had travelled widely, seeking a purpose and cause in England, 
Germany and France; he found it, in a trite irony, at home. And 
the search once completed, the goal achieved, Wolfe, in a dramatically 
appropriate gesture, died young. 

Humanism—Its Message for Our Times 
INTRODUCTION: ‘THIS DISTURBING AGE 

Individually, many have abandoned supernatural religion and lack any 
guiding philosophy of life. 

Socially, our world is sharply divided among clashing races, nations, re- 
ligions, and classes. 

Cosmically, the new picture of the universe drawn by the scientists makes 
all supernaturalism meaningless. 

What, then, is the message of HUMANISM for today ? 

I. THE INDIVIDUAL 
The individual is a physical, vital, mental, social being. He is a product 

of evolving nature and society. He is characterized alike by primitive, irrational 
impulses and by reason and moral dignity. 

The message of HUMANISM is that man can rise from the lower to 
the higher levels of intellectual, aesthetic, and moral living. 

HuMANISM holds that man’s energy and will can be oriented toward 
the supreme human values of truth, beauty, and justice. 

II. THE SociAL ORDER 
The social order of mankind is composed of varied cultures. Languages, 

religions, politics, customs, ideals are the subconscious or conscious creations 
of man himself. Society is a process. The history of mankind is not determined 
either by an absolute, external fate or by a predetermined, divine plan. 

HUMANISM cultivates the sense of one humanity. 
HUMANISM proclaims that mankind can increasingly guide social institutions 

in a rational manner toward the good life for all men. 

III. THE UNIVERSE 
The universe of space contains electrons, atoms, planets, galaxies of stars, 

the super-galaxy. The cosmos of time consists of natural, evolutionary pro- 
cesses resulting in the varied forms of existence: inorganic, organic, mental, 
personal. Man, for example, is a concrete, personalized form of non-personal, 
universal nature. 

HUMANISM declares that persons who are culturally creative give purpose- 
ful meaning to universal nature. 

HUMANISM cultivates the sense of the order, rhythm, sublimity, and 
beauty of the universe through our experiencing the beautiful in the natural 
world and the arts. 

CONCLUSION: THE MESSAGE OF HUMANISM 
Individually, man can follow the great ideals of truth and good. 
Socially, man can guide civilization toward the good life for all. 
Cosmically, man can cultivate the cosmic sense. 

—JOHN H. HERSHEY. 
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aan WH or Tiiidinitons 
Debate by three outstanding humanists—Gardner Williams, Pro- 

fessor of Philosophy, University of Toledo, Ohio; Corliss Lamont, 
Lecturer in Philosophy, Columbia University; and Wm. Pepperrell 
Montague, Johnsonian Professor, Columbia University. (Dr. Lamont’s 
“Pluralism, Chance and Freedom” in our Summer 1948 issue uncovered 
unexpected interest in this ancient problem among modern humanists.) 

Human Freedom and the Uniformity of Nature 
GARDNER WILLIAMS 

In the June 1948 Humanist Mr. Corliss Lamont argues that the will 
is free, and that determinism, therefore, must be false. Determinism signifies 
the uniformity of nature, which means that everything is naturally caused 
and that the laws of causation do not change. I shall contend that determinism 
is true, and also that the will is free. It is a mistake to think that these 
principles are in conflict. However, much of what Mr. Lamont says is 
true, and appears to me to corroborate the doctrine of determinism. 

He says, and I say, that a man intuits (knows immediately) his own 
freedom. Suppose that a person, X desires to do both A and B, and has 
the power to do either one by itself, but not both together. Let A mean 
getting up early in the morning and going to work, and, as a result, getting 
on in life. Let B mean lying in bed late and getting one’s rest, and, as a 
result, not being promoted. X desires to get his rest, but he also desires 
to get on in life. Let us suppose that he prefers getting up and getting on, 
and does this. He intuits correctly that he is free in doing it. This 
illustration is typical of what people are doing nearly all the time. They are 
constantly making choices and doing freely what they prefer to do among 
the possible alternatives. Freedom is the positive essence of the human 
spirit. It is successful voluntary action, usually chosen in preference to 
some alternative which is also desired but which is not desired so much. 
Unfreedom or slavishness occurs when an attempted or wished-for voluntary 
act is stopped by an obstacle. If a voluntary act is caused, that does not 
make it any less free, provided it is successful. Obstacles, not causes, are 
essentially what diminish or destroy freedom. Causes do it only when they 
cause obstacles. The cause of a successful voluntary act creates freedom. 

Mr. Lamont seems to think that, in intuiting his freedom, X intuits 
that his will or voluntary act is uncaused. This is a mistake. He intuits 
his voluntary choice of the alternative he prefers, and his success in per- 
forming it. 

Preference plus power contain the essence of freedom. When they 
are present, freedom necessarily exists. Freedom and necessity thus exist 
together. They are logically compatible. If X prefers A over B, and has 
the power to do either one he prefers, then he must necessarily do A freely. 
Nothing in heaven or earth can prevent. If an external obstacle prevented, 
he would not have the power to do A. If an internal stronger conflicting 
desire, say for B, prevented, that would mean that he preferred B. But 
granting a preference for A, and the power to do it, he must necessarily 
do it freely. When a man succeeds in doing what he prefers, the name for 
that, in English, is freedom. 
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In a preference and choice a man is never perfectly free. X can do A 
but he cannot do B. He desires to do B, but his preference for A is an 
internal obstacle which defeats B. Also there are always external obstacles 
blocking the fulfillment of some desires. The life of man is always partly 
slavish. It is a mixture of freedom and slavishness in varying proportions. 
In a good life freedom predominates. 

We have said that if X wishes to do both A and B, but prefers A and 
does it, and fails to do B, then he is free as to A and unfree as to B. If his 
success and his failure were wholly uncaused, or partly uncaused, or wholly 
caused by forces operating mot in accordance with uniform law, in other 
words, if imdeterminism were true, that would not make him the least bit 
more successful or free. And if, on the other hand, his success and failure 
were wholly caused by his own nature, by his past experience, by heredity 
and environment, by biological and cultural evolution, and by the ultimate 
nature of things or the supreme being or the substantial core of nature, all 
operating in strict accordance with uniform natural law, in other words if 
determinism were true, that fact would not diminish his success or his freedom 
in the least. Causation is irrelevant to freedom, except that it actually creates 
all of the freedom that there is, and also all of the slavishness. When 
preference plus power exist, they necessarily involve freedom, whether they 
are caused or not. Indeterminism actually never happens, and it would not 
be of any use to anybody if it did happen. The freedoms that men have 
bled and died for have been freedoms from obstacles. When realized, they 
have constituted successful participations in the causal nexus, not escapes 
from it. Freedom does not involve either disorderliness in nature or super- 
naturalism. 

It may be urged that if X’s preference for A were caused it could not 
be free, since X could not then prefer anything except A. X’s preference 
would be coerced by its causes into being for A. We must admit that, at 
the moment and under the circumstances, X could not prefer anything except 
A. There is absolutely no unfreedom in not being able to do something that 
one does not want to do. Had he wanted to prefer B he could have done so. 
A man is perfectly free to prefer anything that he wants to prefer. Many 
obstacles may stand in the way of his actually accomplishing what he prefers, 
but none ever interfere with his preferring things. Of course he never 
wants to prefer anything unless he is caused to want to prefer it. Perfect 
freedom and complete causation are seen here to be perfectly compatible. 
And of course “wanting to prefer it’’ is synonymous with “preferring it.” 

I believe that a man’s preference and power, and thus his freedom, 
are always naturally caused by events in his past career, all caused by heredity 
and environment, and by biological and cultural evolution, all of which are 
caused or determined by events in the very remote past. All of the freedom 
which takes place in the world is caused, as also is all of the unfreedom. 
Everything is. 

The view that the causation of a choice makes it unfree is defended 
by Mr. Lamont as follows: ‘The theoretical determinist . . . is compelled 
to admit that his own deterministic philosophy and all of his brilliant arguments 
in favor of it, including every phrase, word, and punctuation mark, were 
from way back bound to emerge in the exact form that they finally took, 
and that the iron law of cause and effect likewise led me to my conclusions 
and statements concerning freedom of choice. This is a self-stultifying 
position” (p. 18). But it is not self-stultifying, as anyone who knows what 
freedom really is can see. 
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If one avoids some erroneous notions of causation, that too will help 
in understanding these matters. Cause and effect should not be thought of 
as essentially or universally a master-slave relationship. Masters do cause 
their slaves to do humiliating things. But when the pattern of events makes 
Napoleon wield enormous power, or when an ordinary person is caused to 
experience the ordinary spiritual triumphs of daily living, the causes are 
not making their effects slavish. 

Again we should avoid the notion that causation is always like the 
emptying of a container. It is not true that all effects were once contained 
in their causes. Men can be caused to will genuine novelties, as when they 
freely invented political democracy or experimental science. The laws of 
nature were not broken when these innovations occurred in human culture. 

Moreover, determinism is in no way repugnant to chance. If a stone 
by chance falls off a house and kills a lady who by chance walks under it 
at the wrong time, her death is 100% caused and is absolutely inevitable. 
Chance means that it was not planned or forseen by anyone. No one knew 
that the ice would loosen that stone and the wind topple it over just then. 
The exact detailed causes of its fall may never be known. But still its fall 
at that time and place was wholly due to natural causes. 

If I meet a friend down town by chance, that means that we did not 
plan it or forsee it. It was obviously caused. 

Spontaneity is perfectly compatible with determinism. A spontaneous 
act is one not caused by a plan. But it is always caused by something else. 
If I spontaneously treat myself to a chocolate ice cream soda, my act is caused, 
but it would not be spontaneous if I had had it on my mind for a long time. 

Some object to determinism because it implies that the future is all 
absolutely determined by the past, and that man can do absolutely nothing 
to change it. This looks like a doctrine of futility and hopelessness. Actually 
man cannot change the future, but he should not be hopeless, since he can 
in part create it. When he makes the future better than the past, or prevents 
it from being worse, his life is not futile. A man can often make the future 
different from what the past has been; he can often make it different from 
what someone thought it would be; and everything he does makes jt different 
from what it would have been if he had not done just that. But none of 
these makings or doings change the future the least bit from what it ever 
actually is, was, or will be. The future cannot be altered. It is all determined 
by inexorable natural causal law. Any uncertainties lie, not in what it will 
really be, but man’s forecasts as to what it will be. 

Men’s wills are some of the causes determining what it will be. When their 
wills make it the sort of thing that means a deeply satisfying existence for them- 
selves and for those whom they love and for those who will cooperate with their 
humane institutions, then their wills are free and creative. And the fact that 
their wills are 100% caused by natural forces acting in strict accordance with 
inexorable natural law, in no way diminishes their freedom or their creativeness. 
To know about this causation will not diminish the morale of anyone who 
understands the real significance of it. I myself believe that man will eventually 
be able to build up a world-state and put an end to war. But he will never do 
it unless he is caused to do it by heredity and environment. And if he fails, 
there will be hereditary and environmental causes of his failure. 

In this day and age mankind should be able to synthesize the precious 
spiritual truth of human freedom with the basic scientific truth of, the uniformity 
of nature, and to see that these two principles dovetail without’ contradiction.’ 

1 See also re by Gardner Williams in Journal of Philosophy, Dec. 18, 1941, Vol. 38, No. 26; 
Gece of Philosophy, Aug. 13, 1942, Vol. 39, No. 17; Journal of Philosophy, Mar. 29, 1945, 
Vol. oF. 

Page 182 THE HUMANIST 

TT a TT 

ae 



Limited Determinism — Limited Freedom 
Reply to Professor Williams 

CORLISS LAMONT 
Mr. Williams has made a brilliant reply to my article on human freedom 

of choice, but I believe he has overlooked certain points that I made. 
Thus I stated: “There are separate event-streams or causal series within 

which strict determinism rules; but the interjunction of two or more inde- 
pendently initiated event-streams at a special point in time or space is 
frequently a matter of pure chance or contingency.” In other words, I think 
that determinism and the uniformity of Nature are fundamental aspects of 
the universe, yet do not rule out the existence of pluralism and objective 
chance. The limited determinism of the cosmos gives an opportunity, I claim, 
for a limited freedom of choice in my sense. The complete, all-encompassing 
determinism for which Mr. Williams argues makes such freedom impossible. 

In a multitude of ways we human beings take advantage of determinism 
as operative in the established 7f-then laws of science and common sense. If 
we initiate a specific event, a certain desired result will follow, as when we 
heat water to the boiling point and cook various foods in it. Our knowledge 
of necessity in this sense, our constant use of a determinism of means, vastly 
increases human freedom and control. We ordinarily remain free, however, 
to choose when and how we will put scientific determinism into effect. 

I think that in making such a choice or in coming to any decision 
possessing ethical significance, the different possibilities in the situation offer 
us genuine alternatives. Now Mr. Williams agrees with me that if complete 
determinism governs every human act and thought, then a complete pre- 
determinism prevails in which the present and future are absolutely determined 
by the past. This means that different possibilities do not really exist, because 
we have been bound all along to make precisely those choices that we do make. 
So it is sheer nonsense, as William James asserted, to have ‘judgments of 
regret,” in which we wish we had chosen otherwise; for since we inevitably 
take one course or another, we actually never could have chosen otherwise. 
There is only one possible line of action for us, and what appears to be other 
possibilities are purely illusory. 

Such implications as these of Mr. Williams’ position violate both the 
logic and common sense of everyday life and leave me with the impression 
that the arguments for and against free-will substantially cancel each other out. 
Frankly, I am baffled by this age-old problem and feel that it constitutes the 
greatest unsolved problem in the whole realm of philosophy today. No 
philosopher past or present has, in my opinion, offered an altogether convincing 
conclusion one way or the other. 

Needless to say, I do not favor any supernaturalist solution. I am clear 
that pluralism and chance as basic attributes of the universe are necessary, 
though not sufficient, conditions for human freedom of choice. On the human 
level the heart of the matter lies, I believe in the complex processes of thought 
and especially in our ability for delayed reaction, suspended judgment, in the 
making of decisions; our power, as I have said, to stand aside temporarily 
from the flux of events and to reason through the alternative possibilities of 
future response, together with their implications, their meanings, their con- 
sequences. Mind is as revolutionary a product of Nature as life itself and 
has brought a new quality of activity into the world, a higher synthesis of 
organic behavior that can exercise such control over the simpler physical 
processes that perhaps something legitimately described as limited free-will 
is one of the results. 
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Free Will or Determinism? 
WM. PEPPERELL MONTAGUE 

I have been invited to make a few comments on the interesting discussion 
between Mr. Corliss Lamont and Mr. Gardner Williams on the very old and 
very famous’ question of free will and determinism. 

My first comment is to express praise for The Humanist in including 
among its topics so old and so metaphysical a question. It is too much the 
fashion at the present time to dismiss problems of this type as “‘artificial” 
or “dialectical” or “outmoded.” Each of the articles impresses me as unusually 
forceful, fresh, and original. Although I am on the side of free will, I am 
glad to admit that Mr. Williams’s argument is equal, in clarity and power, to 
the famous presentation of the case for determinism by John Stuart Mill. 

My own position is, with a few modifications, that of William James. 
I may summarize it as follows: 

(1) Is the future plural or singular? We feel at the moment of action 
that there is a real plurality of alternatives; but if determinism is true, this 
feeling is illusory, and the future no less than the past should be regarded 
as consisting of a single series of events, the seeming plurality being due to 
our ignorance. 

(2) Our real freedom always reduces to a question of more or less of 
effort which we may but need not exercise to realize an ideal. It is a mistake 
for the libertarian to allow his deterministic opponent to reduce the question 
to a matter of choosing either A or B, or (as it were) moving to the left or 
to the right. I think that Mr. Lamont makes a tactical error on this point. It 
can always be shown that there would be some reason or motive for choosing 
(let us say) A. That motive will be determined by the situation or by what 
has preceded it. In the absence of such a motive (if that were possible), the 
agent’s choice would be arbitrary and without significance. As a matter of 
fact, where there is an experience of real freedom, the question of what we 
want to do is always given to consciousness, and our freedom, or seeming- 
freedom, consists in the apparently indeterminate degree of effort which we 
can make at the moment of action. This is the real and only locus of 
indeterminacy. 

(3) I disagree with James in thinking that this apparently unpre- 
determined effort is reducible to a matter of mere attention, and that the 
degree of effort we make is determined by the extent to which the idea of 
doing the thing becomes focal or dominant in the field of attention. On this 
point the great psychologist committed what I believe is a psychological 
error—an exaggeration of what is known as the ideo-motor theory of action. 
If I stand at the top of a high tower and become increasingly conscious of 
the idea of throwing myself over the edge, the horror of the thought will 
increase to a dangerous point and I will feel myself drawing nearer and 
nearer to catastrophe. The idea is indeed becoming focal and more and more 
potent, but my experience is the experience of enslavement and not of freedom. 
The sensation of effort is sui generis and not at all an ideo-motor process. 

In considering what used to be called fatalism, where (as distinct from 
determinism) the psychological factor was either absent or irrelevant, we 
may be reminded that the agent himself, even if thought of as an inanimate 
body, will contribute its own mass and motion to the causal situation, and 
that its movement cannot hence be explained entirely ab extra, he or it thus 
being recognized as a participating cause. Whatever is no more than a focus 
of relations is not even that. 
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Now, my suggestion, which I offer to both Mr. Lamont and Mr. 
Williams, is that any agent at the time of action, no less than the place of 
action, has a certain indefeasible autonomy which makes it, in a measure, 
not only more than a puppet of external circumstance but also more than a 
resultant of its own past; so that when the determinist asks me if the freedom 
to do whatever I wish is not all the freedom I want or could want, I may 
reply: ‘Not quite all, Sir; I should like a freedom to modify my wishes 
even as you grant a freedom to modify my environment. ‘Stone walls do not 
a prison make, nor iron bars a cage.’ But slavery to my own past is even 
more terrible than slavery to my present surroundings.” Indeed, I feel that 
my very life is constituted by a spontaneity which is present to some degree 
at each moment, and participates in my every action. How much of this 
spontaneous effort I shall make at a given instant is not completely determined 
by what is antecedent in time or external in space. It is true that each of my 
actions has a cause, but part of the cause will be the present effort which I make. 

Mr. Williams does not make the childish claim that is sometimes made 
that if complete predeterminacy is lacking, heavy bodies could be expected 
sometimes to rise from the ground and solemn preachers to snicker or 
blaspheme. The momentary autonomy which I am championing may, in 
the opinion of the determinist, be illegitimate; but like the illegitimate baby 
in the story, it is so small as not really to interfere to any harmful extent 
with the causal regularity on which science is based. Almost though not 
quite all of a thing’s behavior is determined by its spatial and temporal environ- 
ment. But even the deadest thing has about it at each moment, as well as 
at each place, a spark of spontaneity or selfhood. Atoms have it; animals 
have it; man in crisis has it significantly. Calvin the idealist denied this; 
Epicurus the materialist affirmed it. 

Annual Meetings in Chicago, February 8-9 
The annual meeting of the American Humanist Association will be 

held at 8:00 P.M. Tuesday, February 8, at the Central Y.W.C.A., 59 East 
Monroe Street, Chicago, Illinois. President J. Hutton Hynd will preside, 
with the order of business as follows: Reports; election of officers and 
directors; consideration of amendments; all other business that may 
regularly be brought before the Association. 

The following persons have been nominated by the Nominating 
Committee: President, Dr. Curtis W. Reese; 1st Vice President, Rudolf 
Dreikurs, M. D.; 2nd Vice President, Wm. D. Hammond; Secretary, 
Oswell G. Treadway; Treasurer, Edwin H. Wilson; Directors (3-year 
term), Dr. George A. Fink, Lewis McGee, Randall S. Hilton, (1-year 
term to succeed Dr. Dreikurs if he is elected 1st V.P.), Mrs. Edna Hanson. 
Following the business meeting, there will be a Panel Discussion on 
“Critical Examination of Humanism on the American Scene,” by Dr. 
Rudolf Dreikurs, E. T. Buehrer, and Edwin H. Wilson, with Dr. Curtis 
W. Reese serving as moderator. (For members only). 

The annual dinner will be at the Third Unitarian Church, 301 No. 
Mayfield Avenue, Chicago, at 6:30 P.M. Wednesday, February 9. (Reser- 
vations, $1.75, to be sent to Rev. E. T. Buehrer at the Church.) At 8:00 
P.M. there will be a public meeting at which Dr. Rudolf Dreikurs, 
psychiatrist, will speak on “Science and Your Emotions: A Humanist 
Philosophy of Life.” 
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Dias _* Humanity 

The Editor of the American Chemical Society’s Chemical and Engineering 
News, Walter J. Murphy, is exploring the fields of philosophy, ethics and 
religion in the November 22, 1948 issue of that self-styled ‘newsmagazine 
of the chemical world.” Quoting Army Chief of Staff Omar N. Bradley to 
the effect that ‘““We have too many men of science; too few men of God,” 
Editor Murphy agrees ““We have too few men of God—among the men of 
science.” And further, “We need a return to the spiritual values of our 
fathers .. .”’ He is not quite willing to let science and scientists accept the 
major blame for man’s plight today, but he concedes most of Bradley’s major 
premises. The A.C.S. has not been noted for enlightenment in fields removed 
from the test tube, but the current excursion into religion marks a new low. 

The editor of the Journal of the American Medical Association (October 
2, 1948) is righteously indignant over Federal Security Administrator Oscar 
Ewing’s plan for more doctors, more hospital beds and compulsory sickness 
insurance. He says ‘The greatest folly in the world is the manner in which 
Great Britain embarked on a nation-wide health service—and an even greater 
folly would be the attempt to offer a similar service in the United States—”’. 
Doctor Fishbein did not indicate, however, how medical care for Americans 
could be improved over its present standard, which he states is the best in 
the world, without providing more doctors, nurses, hospital beds and without 
more money from some source to pay for the added services for lower and 
middle income groups. 

Nobel Laureate in Genetics, H. J. Muller, has published (Science, 
October 22, 1948) his letter of resignation from the Academy of Sciences of 
the U.S.S.R. in protest over its “disgraceful actions” in dropping from member- 
ship some of its most distinguished scientists including the physiologist 
Orbeli, the geneticist Schmalhausen, and others. All of this was presumably 
at the instigation of the “‘charlatan, Lysenko.” In renouncing his membership 
in the Academy, Muller adds “I do so, however, with the ardent hope that I 
may yet live to see the day when your Academy can begin to resume its place 
among truly scientific bodies.” Scientific opinion in the world is practically 
unanimous in the view that Russian science has been dealt a body blow by 
the doctrinaire authoritarians who dominate the life of that country. Science 
cannot progress in intellectual straitjackets, regardless of whether they are 
imposed by the Church or the State. The only encouraging fact about the 
whole disgraceful affair is that so many of Russia’s top-flight biologists were 
willing to crucify themselves personally for the sake of intellectual honesty. 
Devotion to truth is not dead, not even in Russia. The tragedy is that the 
majority were able to be induced to submit to an authority which they surely 
knew was acting without justification or propriety. 

The world-renowned medical historian Henry E. Siegerist writes as 
an Editor of the American Review of Soviet Medicine in its October, 1948 
issue “for reasons which are so obvious that we need not elaborate on them 
(we) bid farewell to our readers, at least for the time being.” The asbestos 
curtain is thus allowed to fall full length between western and eastern medical 
science. A new success has been achieved by those American extremists who 
are conspiring, as certain other extremists elsewhere appear to be, to insure 
that communication between the East and the West shall cease. 

In another mood, the Natural Sciences Section of the U. S. National 
Commission for UNESCO adopted the following resolution on science and 
the maintenance of peace: 
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“We propose the following four ways in which UNESCO can use 
science toward the maintenance of peace: 

(1) Scientists can emphasize and develop the human values associated 
with science and technology. 

(2) Scientists can insist on freedom and honesty in their search for 
knowledge. 

(3) Because of the natural one-worldness of their fields, scientists 
can consciously serve as prototypes of world citizens. 

(4) By systematically promoting international cooperation, scientists 
can contribute directly to world integration and the construction of the defenses 
of peace.” _2 a 
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ProGREss NoTE: ‘What used to be sins are now symptoms.” 
PLANNED PARENTHOOD was a recent election issue in Massachusetts. 

Since 1879 it has been illegal in this state for physicians to give contraceptive 
advice to any woman. The referendum before the voters this past November 
would allow the giving of contraceptive information to a married woman 
if in the opinion of her physician, it was for the protection of the woman's 
life or health. The referendum would give each doctor freedom to use his 
own judgment. Protestant, Jewish and Humanist doctors pointed out how 
a change in the law would lead to happier and healthier mothers and 
families. The opposition was well-organized and spent large sums for out- 
door billboards which pictured several cherubic babies and the admonition, 
“Birth Control is still against God’s Law.” The referendum was defeated 
1,084,747 to 807,085. 

A NATIONAL HEALTH PROGRAM is envisaged by Oscar Ewing in his 
recent ‘‘Report to the President.’’ In this report we find, “Out of a total 
of 318,000 nurses, about 55,500 work in psychiatric hospitals. This means 
that 1.7 percent of our practicing nurses take care of nearly 50 percent of 
the patients in all hospitals on any given day.” And elsewhere, ‘Qualified 
Negroes must be admitted without discrimination to the health professions, 
and to the use of training and health facilities.” 

INTEGRATED EDUCATION is a phrase bandied about by most educators. 
They generally agree that something should be done to make formal education 
more cohesive and meaningful. ‘The significant First National Workshop of 
the Foundation for Integrated Education, meeting last August at the University 
of New Hampshire, went almost unnoticed in the press. An account of this 
workshop can be found in ‘Main Currents.” 

Even Porter Sargent has something to say in his new work ‘Dangerous 
Trends” about the “minutely shattered fragments of unrelated knowledge” 
foisted onto the college student. Although Sargent is approaching his ninth 
decade, he is lustily working away on a survey of past cultures and wherein 
their systematized distortions have been carried into modern times. Anyone 
who is satisfied with the ordinary run of educational, social, and political 
writing shouldn’t bother to read Sargent. It would only lead to irritation and 
confusion. Sargent is the jester for the man freed from traditional systems 
and ideas. As the freedman’s jester, he packs more wallop in his potpourri 
of facts and opinion than any other analyst of trends. 
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AL Men 
Most readers of this magazine have probably written 

off the recent Amsterdam Conference of the World 
Council of Churches as a gathering of frocked clerics 
concerned mainly with the next world or supporting 
the status quo of this one. While a perusal of the con- 

es : ference finding might easily uncover theological concepts 
Homer A. Jack distasteful to some, I think readers of The Humanist 

cannot afford to ignore the important social findings of Amsterdam. This 
is especially true in the area of brotherhood: “If the Church can overcome 
the national and social barriers which now divide it, it can help society to 
overcome those barriers. This is especially clear in the case of racial dis- 
tinction. It is here that the Church has failed most lamentably, where it 
has reflected and then, by its example, sanctified the racial prejudice that is 
rampant in the world. And yet it is here that today its guidance . . . is 
especially clear. It knows that it must call society away from prejudice based 
upon race or color and from the practices of discrimination and segregation 
as denials of justice and human dignity, but it cannot say a convincing word 
to society unless it takes steps to eliminate these practices from the Christian 
community.” 

The World Council of Churches also made a special statement on anti- 
Semitism. In part, the Assembly said: “No people . . . have suffered more 
bitterly from the disorder of man than the Jewish people. We cannot forget 
that we meet in a land from which 110,000 Jews were taken to be murdered. 
Nor can we forget that we meet only five years after the extermination of 
six million Jews . . . We must acknowledge in all humility that too often 
we have failed to manifest Christian love toward our Jewish neighbors, or 
even a resolute will for common social justice. We have failed to fight with 
all our strength the age-old disorder of man which anti-Semitism represents. 
Churches in the past have helped to foster an image of the Jews as the sole 
enemies of Christ, which has contributed to anti-Semitism in the secular world. 
In many lands virulent anti-Semitism still threatens and in other lands the 
Jews are subjected to many indignities. We call upon all the churches we 
represent to denounce anti-Semitism, no matter what its origin, as absolutely 
irreconcilable with the profession or practice of the Christian faith. Anti- 
Semitism is sin against God and man.”* 

Religious institutions have been notorious for their eagerness to seek 
and accept exemptions from the regulations and duties of the secular institu- 
tions in society. For example, several non-discrimination statutes exempt 
religious institutions. If this were because religious institutions automatically 
conduct their business affairs in a more religious and therefore ethical manner, 
there might be some justification for these exemptions. Anyway, it was 
refreshing when the Illinois Churchmen’s Legislative Seminar recently went 
on record as urging that in all legislation, especially FEPC and fair educational 
practices, the church and church-related institutions neither ask for nor 
accept any special considerations exempting them from non-discriminatory 
provisions. Roman Catholics and Humanists please copy! 

* The Findings and Decisions of the Amsterdam Conference may be obtained in a 95-page pamphlet 
for twenty-five cents from the World Council of Churches, 297 Fourth Ave., New York 10, New York. 
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Reliable Koouledge 
Each day sees the issue of secularism versus ecclesiasticism more clearly 

RK joined. In the words of the Rev. Dr. David A. Maclennan, pastor 
of the Timothy Eaton Memorial Church, Toronto, Canada to the World 
Mission Assembly at Columbus, Ohio, “the most dangerous ism facing the 
world today is not communism or fascism but secularism—the belief that life’s 
satisfactions can be achieved without revealed religion.” On that basis, 
how many people in the world today are anything-else-but practitioners of 
this frightful ism? 

R KK The same theme was re-echoed in the statement of the Catholic Bishops 
attacking the Supreme Court for its decisions in the Everson (New 

Jersey) and McCollum (Illinois) cases. ‘Human life,” the bishops declared, 
“centers in God. The failure to center life in God is secularism—which, as 
we pointed out last year, is the most deadly menace to our Christian and 
American way of life . . . To combat secularism, the individual Christian 
must get the full vision of Christian truth. It is not divisible. One cannot 
pick and choose from it. Either it is accepted as a whole or it counts for little 
in real life.” In other words, we must choose either secularism or complete 
authoritative ordering of life by the custodians of Christian truth. 

Z KK The same statement of the bishops has the candor to point out that 
“authoritative Catholic teaching on the relations between church and 

state, as set forth in papal encyclicals and in the treatises of recognized writers 
on ecclesiastical law, not only states clearly what these relations should be 
under ideal conditions, but also indicates to what extent the Catholic Church 
can adapt itself to the particular conditions that may obtain in different 
countries.” Nothing could be more evident from the bishops’ statement 
than that an important phase of the Church’s ‘‘adapting itself’ to American 
freedom consists of the persistent attempt to whittle that freedom down to 
the freedom-to-be religious. They forget, or never knew, that American 
freedom is the freedom to be religious or irreligious, as long as one remains 
a good citizen. No one has ever proved that the irreligious are ipso facto bad 
citizens; nor is anyone ever likely to do so. 

2 K It is a relief to turn to the wise words of David E. Lilienthal, chairman 
of the Atomic Energy Commission, to the Joint Distribution Com- 

mittee in Chicago, disagreeing with the contention that any weapon, even a 
super-bomb, was the greatest threat to the whole future of man. “It seems 
to me,” he declared, “that our greatest danger is in the state of mind that 
insists that there is only one answer, that regards those who differ as enemies 
forthwith, to be destroyed by force or cunning . . . the menacing state of 
mind of the dogmatist or extremist.” 

R K This column’s shaky reputation for reliability was considerably 
enhanced by the fact that it refrained from predictions about the 

outcome of election on November 2. But on September 30, in another publi- 
cation, we predicted that ‘Governor Dewey can probably ‘back into’ the 
White House with a lullaby campaign provided he does not put too many 
of his own party to sleep in the process.” It seems that he did put too many 
Republicans to sleep, and that somebody else tried the front door. 

“Me. RE 
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x. a O nal Pe ccisseitels a 
EUGENE VICTOR DEBS (1855-1926) 

Born at Terre Haute, Ind., “Gene” Debs received only a common school 
education. He was a locomotive fireman on the Terre Haute & Indianapolis 
R.R., 1871-74, and connected with a wholesale grocery house, 1875-1879. 
He was city clerk of Terre Haute from 1879 to 1883, and a member of the 
Indiana Legislature in 1885. Entering the field of labor unionism, he was 
secretary and treasurer of the Brotherhood of Locomotive Firemen, 1880-93, 
and president of the American Railway Union, 1893-97. As president of 
the railway union, he won a large strike on the Great Northern Railway, 
and while managing the still larger strike of western roads in 1894 he was 
charged with conspiracy, but was acquitted. Then he was charged with violation 
of an injunction and sent to jail for six months for contempt of court. 

In 1900 Debs was a candidate for President of the United States on 
the Social Democratic Party ticket and then on the Socialist Party ticket in 
1904, 1908, and 1912. An absolute pacifist, he was convicted for violation 
of the espionage act in September 1918, and sentenced to ten years’ imprison- 
ment in the penitentiary. This decision was upheld by the U. S. Supreme 
Court, and he entered prison on Apr. 13, 1919. President Wilson consistently 
refused to pardon him, although World War I was over, and he was pardoned 
by President Coolidge in 1926 only to die shortly after. Debs was one of 
the most selfless and lovable men who ever lived. 

Debs is known chiefly as a socialist and friend of the workingman, and 
Robert G. Ingersoll is known as the great agnostic and orator. But Debs and 
Ingersoll were great friends and admirers of each other. Debs was inclined 
to be somewhat mystical and he did not follow Ingersoll to the limit of his 
agnosticism. On the other hand, Ingersoll was more the social radical than 
is generally known and he therefore had much in common with Debs. In an 
unpublished letter to Mr. C. P. Farrell, Ingersoll’s brother-in-law, dated Mar. 
13, 1889, Debs wrote of Ingersoll in behalf of his entire family: “They love 
him for his brave, noble and manly defense of the right and his vigorous, 
unceasing denunciation of the wrong, for his great, generous nature and 
because he has done more than any other man this world has ever produced, 
in any age, to improve the condition of common humanity and to leave this 
world happier, better and brighter than he found it.’”” Debs was imbued with 
the same desire to serve humanity, which he beautifully expressed in these 
words: “While there is a lower class I am in it; while there is a working class 
I am of it; while there’s a soul in prison I am not free.” 

Eighteen years after Ingersoll’s death, Debs wrote in his ‘Recollections 
of Ingersoll: 

“It was not only as orator that Ingersoll was without a peer, he was 
great, supremely great in all his conceptions of human relationships and in 
his outlook upon the world. He was as modest as he was great, as simple and 
as unassuming as he was lofty-minded and noble-souled. He had a heart 
great enough for a god and he overflowed with love and kindness for his 
fellow men. He was the least selfish and the most generous and magnanimous 
soul I have ever known. Despite his bitter hatred of mind-dwarfing and 
soul-enslaving superstitions, or perhaps because of it, he had a profoundly 
reverent nature and was saturated in every fiber with the essence of true 
religion, the religion of love and service and consecration to humanity.” 

Sherman K. Wahefeckt. 
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Wool: Tosicas 

James Family Skillfully Handled 

The James Family. By F. O. Matthiessen. New York, Alfred A. Knopf, 1947. 
xvi, 706 pp. $6.75. 

One wonders that the remarkable James family should not have found 
its biographer until more than thirty years after the death of its longest 
surviving member. Matthiessen picked a natural: it would be almost difficult 
to make an uninteresting book on such a subject. But this is not to derogate 
from the achievement of the author. Matthiessen has skillfully handled the 
difficult problem of structuring the book so as effectively to present Henry Sr., 
the pater familias, the self-effacing mother; Henry and William; sister Alice, 
the invalid and journal writer; and even the two rather unarresting brothers, 
Wilkie and Bob. Some of the chapter headings will suggest a few of the 
more interesting means employed to show relationships among members of 
the family and comparisons of their views on common topics: ‘The Children’s 
Education,” ‘“The Tributes of the Sons to the Father,” “Europe and/or America?” 
“WJ and HJ: On Each Other’s Work,” “On Consciousness and Immortality,” 
“On Politics and Society.” 

It is no faint praise of a biography to say that there is in it no single 
dull moment. From the opening chapter on Henry Sr., the perennial enfant 
terrible, to the epilogue, which makes a final comparison between Henry and 
William, one cannot but be charmed and fascinated by the account of this 
most articulate of families. Yet one might single out as of especial interest 
the part which reveals the opinions of the two great brothers on each other's 
writings. Here it is William who is the critic. Henry praises, almost always 
with unsatisfying generality; William praises and condemns, always with a 
bill of particulars. To a point, William’s criticisms were astute; quite rightly 
he never ceased complaining about that which was “ ‘cold, thin-blooded and 
priggish,’”” in Henry’s stories and novels. Still, one senses a certain basic 
incapacity in William quite to sympathize with, or even to realize, Henry's 
conception of the art of fiction; it is a deficiency matched by Henry’s apparent 
failure quite to grasp pragmatism. 

Matthiessen keeps pretty much out of the book. Mostly he lets the 
characters speak for themselves, as each of the Jameses did in real life on every 
possible occasion. A very substantial portion of the book is directly given 
over to whole chapters and essays from the writings of Henry Sr., Henry Jr., 
and William, as well as many, many pages to extracts from letters and journals 
of all members of the family. The minimum of interpretation here does 
leave many questions without answer or attempted answer. One in particular 
might be mentioned: to what extent was the great dominating personality 
of the father responsible not only for the development of the genius of Henry 
and William but also for the rather serious neuroses of every child of the family ? 

It is not fair to expect a family biography to offer a full treatment of 
each of the members—especially of the Jameses. And certainly one doesn’t 
compare the treatment here accorded William with that of Ralph Barton 
Perry’s monumental The Thought and Character of William James. But 
judged in keeping with its pretensions, The James Family may be heartily 
recommended: it is good sales 

—JAMES L. JARRETT. 
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Humanism and Criticism 
The Dehumanization of Art and Notes on the Novel, by Jose Ortega y Gasset, 

Princeton University Press, 1948. 103 pp., $2.00. 
~~ ~ Order, by Austin Warren. University of Chicago Press, 1948. 165 

we Creative Critic, by Carl H. Grabo. University of Chicago Press, 1948. 138 
PP., OO. 

A naturalistic and humanistic world-view has come to pervade the arts 
and literature of the past century to such an extent that the trend has hardly 
been affected by the retreat to theology and mysticism of a few weary spirits. 
The humanist movement has a great source of support in modern literature 
and criticism. Science and Criticism by Herbert J. Muller is a splendid example. 

Jose Ortega y Gasset, in essays originally published in Spanish in 1925 
and still pertinent, maintains that art is being dehumanized by being denuded 
of human interest and content as it becomes increasingly abstract. This is 
true, but he does not stress the fact that new areas of human imagination and 
expressiveness are opened up in the more abstract art forms. Art is not thus 
dehumanized, but only takes on another aspect of the humanity of all art. 

Austin Warren is interested in the metaphysical aspects of literature. As 
he says of Yeats, ‘‘Life is not all rule, order, reason, system, common sense.” 
The metaphysical seeks to find order in “a more variously comprehensive 
universe than a positivistic scientist will admit.” Especially rewarding is the 
essay on Franz Kafka. The writers he treats dwell among the shadowy intan- 
gibles of human consciousness. We may be skeptical of their methods, but 
they reward us with creative insights into the perplexities of human nature. 

Carl H. Grabo, in a book which is both summary and seminal, is forth- 
rightly humanistic. He projects the democratic, experimental attitude of 
science into the function of the artist, especially the novelist. Here in crisp, 
epigrammatical style, is the gathered wisdom of a lifetime. It is too rich to 
summarize. No review. brief or otherwise, will serve. This is a book every 
humanist must read for himself. —KENNETH L. PATTON. 

Unamerican Catholicism 
Secrets of Romanism. By Joseph Zacchello. New York, 1948. 228 pp., $2.00. 

Joseph Zacchelo, after being ordained a Roman Catholic priest, was sent 
from his native Italy to this country by Cardinal Rossi. He must have been 
a deep disappointment to the Cardinal because not only was he converted away 
from Catholicism shortly thereafter, but he has since written and worked ener- 
getically against his former Church. 

The author treats his subject with a confidence born of his intimate 
acquaintance with Romanism. The chapters in the main portion of the book 
deal with specific doctrines, each chapter being divided into two parts, one 
giving the teaching of the Roman Catholic Church, and the other what the 
author considers to be the contrasting teaching of the Roman Catholic Bible. 
The doctrines considered are those of infallibility of the Church, sufficiency 
of the Bible, papal succession, the mass, Purgatory, remission of sins, the 
mediation of Mary, veneration of saints, images and relics, and indulgences. 
After reading this material, a Humanist has to pinch himself to be sure that 
he is still living in the twentieth century. 

The second portion of the book, entitled ““How Roman Catholics Do 
Things,” is a collection of officiat Roman Catholic documents including among 
others, the Oath of Faith of Protestant Converts, the Ante-Nuptial Agreement 
to be signed by the non-Roman Catholic party in a mixed marriage, and the 
Syllabus of Pope Pius IX. Concerning the latter it is stated: ‘Every Roman 
Catholic priest in the world has to swear on the Bible, before being ordained, 
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to believe and defend the eighty articles of the Syllabus.” Some of the articles 
of special interest to Americans are: 

‘15. No man is free to embrace and profess that religion which he 
believes to be true, guided by the light of reason. 

“24. The Church has the power of employing force and (of exercising) 
direct and indirect temporal power. 

42. In legal conflicts between both Powers (Civil and Ecclesiastical) 
the Ecclesiastical Law prevails. 

‘55. The Church ought to be in union with the State, and the State with 
the Church. 

“77. It is mecessary even in the present day that the Catholic religion 
shall be held as the only religion of the State, to the exclusion of all other 
forms of worship.” 

If it be true, as indicated, that all Roman Catholic priests have sworn to 
defend such articles as these, this situation would seem to present a fertile 
field for investigation by the un-American Activities Committee of the House 
of Representatives. To all who wish to understand the intricacies of Roman 
Catholicism and to have readily available some of its important documents, 
this book is recommended. It is apparently published personally by the author, 
and may be procured by addressing him at P. O. Box 381, Times Square 
Station, IN. Y. 18, N. ¥. —HAROLD R. RAFTON. 

A Catholic Against France | 
Report from Spain. By Emmet John Hughes. New York, Henry Holt & Co., 
1947. 323 pp., $3.00. 

Another book on illiterate Spain, waiting in limbo for action, seems 
gratuitous. However, we have at last a critical Report from Spain by a Catholic— 
in good Catholic standing, and in good standing with the U. S. Diplomatic 
service and with Time-Life magazines for whom he now works in Rome. 

The careful study of Emmet John Hughes is frankly anti-Franco at a 
time when the U. S. representative to the U. N. Political and Security Com- 
mittee, Charles Fahy, savagely opposes the condemnation of the Spanish 
dictator by the U. N. Hughes went to Columbia University (not Georgetown, 
as did Fahy) after graduating from Princeton, and was in Spain during the 
war years when Spain managed to walk the tight-rope of “neutrality.” 

The war-time duplicity of Franco and his Blue Division is explained, 
but not forgiven by the author who wore the U. S. Army uniform and was 
continually stymied in his efforts to get by the Falangist propaganda ministry 
with news or newsreels anything remotely favorable to his own country. 
Hughes, the Catholic, seeing Catholicism at its worst, was first and foremost 
a loyal American. 

He explains the Franco hold on a country which had a dictator from 
1923 to the Republican electoral victory in 1931, as the clever manipulation 
of the army and the Church, and the fact that Spain is ‘‘still officially under 
martial law.” 

Hughes upbraids the blind hatred of Communism by the priesthood 
as illustrated by the catechism taught to children, and praises the few who 
have been mildly anti-falangist and anti-fascist. It is precisely this matter 
of Fascism which troubles Hughes, who is aroused by the naivete of the 
Western democracies, for Fascism still lives, not only in Spain and Germany, 
but he says “in ideas smuggled into men’s minds across the frontier of reason.” 
The poison of Fascism has been bought under innocent appearing labels, 
contends the author, and the crucial spot of the world scene is Spain—the key 
to the Mediterranean and to much of the thinking in South America. Accord- 
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ingly, he favors an immediate liquidation of the Franco regime by political 
pressure, and by economic sanctions if necessary. 

My mind goes back to the last few months of the struggle of the Spanish 
Republic to maintain itself. I went with a delegation to a Senator's office 
to urge the removal of the arms embargo. He had only one comment to 
make, ‘the Catholics are for the embargo, aren’t they?” We replied that the 
last Gallup poll indicated a change, and that Catholics in America were about 
evenly divided. The embargo was never raised and the Hitler divisions easily 
led the way to a Franco victory. American Catholics did change their thinking, 
but too late. This excellent book by Hughes is late, but not too late. 

—HAROLD P. MARLEY. 

Marx A Christian? 
The Christian Significance of Karl Marx. By Alexander Miller. New York, 
Macmillan, 1947. 117 pp., $1.75. 

Marxism had its antecedents in philosophy. Both Marx and Engels 
were entranced by the apparent success of the Hegelian attempt to ride at the 
same time the horses of idealism and materialism. They turned dialectical 
idealism into dialectical materialism, and produced a philosophy that they 
modestly claimed makes all other or future contemplative philosophies 
unnecessary, and at the same time is a rule of action par excellence. 

Marxism is not crude materialism. It accepts spirit and ideas but they 
are the result of materialistic dynamics, and not the other way around. This 
results in economic determinism and historical materialism as a method of 
analysis and an approach to the future. Marxism does not attempt to say 
why history follows the dialectic scheme of thesis, antithesis, and synthesis; 
empirical examination shows that it does. The historic process cannot be 
diverted but man can find the only sort of freedom there is in cooperating 
with the process and not opposing it. The end, goal, aim, is a classless society. 

The class struggle is not advocated as a social technique but is an existing 
fact. Property relations are not absolute but have changed with history. There 
is non-existence of property for nine-tenths of the people. Not ownership but 
use is important. Communism would expropriate the expropriators. 

Marxism is not only an interpretation of history and a phophecy, it is also 
a program. The working class must be educated to understand that power is 
seized in its name, counter-revolutionary moves must be broken, power must be 
held by the Communist Party as a dictatorship of the proletariat, and then, when 
the new economic structure is secure, the state power will “wither away.” 

Whether the author neglects the standard philosophic objections to 
Marxism because he never heard of them or whether he finds no validity in 
them is not revealed. The nearest he comes to adverse criticism is when he 
says, “‘it is pointless to indict Marxism because it tolerates or even encourages 
ruthlessness, lying, and weapons of terror . . . to that kind of attack the 
Marxist is invulnerable, unless it can be shown that the kind of conduct 
in question is defeating the purpose of the revolution.” 

Most critical students of Marxism point out at least the following: 
(1) Thesis, antithesis, and synthesis constitute a method not a divine law. 
(2) There is no empirical evidence that a classless society is inevitable, but 
it is a matter of faith based on a particular interpretation of history. (3) 
There is a logical conflict between the propaganda for political activism and 
the philosophy that it is guaranteed in the nature of the cosmos. (4) The 
Marxist theory of surplus value is a serious over-simplification of a complex 
economic process. 

The last part of the book dealing with Christianity makes no contribution 
to the discussion of Marxism. The author is a more discerning student of 
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Marxism than he is of Christianity. His norm for Christianity, for pity’s sake, 
is the Nicene creed! Knowing that, nothing he can say for, against, or about 
Christianity has any relevancy to Marxism. This is the best short summary 
of Marxism I have seen in many years of reading revolutionary literature. 
You can skip the last three chapters allegedly treating Christianity., 

—HAROLD SCOTT. 

On Human History 
The Meaning of Human History. By Morris R. Cohen. La Salle, The Open Court 
Publishing Company, 1947. ix, 304 pp. $4.00. 

This posthumous book on understanding human history constitutes 
the Sixth Series of the Paul Carus Lectures delivered in part at City College 
in 1945 by the author’s son, Dr. Felix S. Cohen. In it the author brings 
together in his own irreplaceable way both the faith of a logician and the 
faith of a liberal. Morris R. Cohen will long be remembered for his acute 
attacks on the dualistic bias of so-called common sense and his philosophy 
of history aims at bridging the customary gap between theory and practice. 
Not that he glibly thinks that historical knowledge per se will automatically 
solve our contemporary problems of conduct. Rather the truth is that an 
adequate knowledge of our past serves as a “‘necessary condition” for the 
better understanding of our moral problems, though not as a “sufficient 
condition” for their solution. In other words, Cohen’s faith is one of a 
man with his eyes wide open. Or to change the metaphor, he is an ethical 
idealist with his feet on the ground. In fact, he insists that a mature liberalism 
must avoid the crucial mistake of the liberal historians who ‘‘underestimated 
the psychological roots of irrationality in human nature.” 

As should logically be expected, the volume opens with the problem 
of determining the proper ‘‘task of the historian.” The entire work must be 
read to get his multilateral answer to this basic question. The general 
approach he uses may be called a ‘‘polar analysis” of the subject matter under 
consideration, which is ‘individual happenings in time and place.” By a ‘‘polar 
analysis” of the story of mankind I mean that the main job of historiography 
is to chart “the tides of history” through disengaging its opposite or ‘‘polar 
components,” thus viewing them as mutually correlative, rather than explain 
history by reducing it down to ‘‘simple one-factor terms,” e.g., the geographical, 
the biological, the psychological, the political, and the economic. The “tangled 
web” of human events is “multidimensional,” thereby displaying the inter- 
action of man and his environment and the operation of many factors. In 
short, Cohen’s critique of the “‘monistic mania” leads him to a pluralistic 
kind of naturalism in his interpretation of history. 

The search for ‘‘polar components’’ is carried on three principal levels. 
On the methodological level, history and mathematics are “the two poles 
of human knowledge.” On the metaphysical level, the two poles of human 
existence are “mind and matter,” conceived of course not dualistically but 
naturalistically. Finally and most importantly, fear and freedom” are the 
two poles of human conduct on the ethical level. The conclusion drawn 
from this last antinomy should be pretty obvious, namely, the need of finding 
a “balance” somewhere between the “untenable extremes’ of the conservative 
and radical forces in human life. But since “oscillations” from ‘‘total freedom” 
to “total regimentation’”” may be “‘inevitable” in the light of man’s “lack of 
omniscience,” the book rightly ends with a ‘‘tragic view of history.” Readers 
of the author’s major work, Reason and Nature, will readily see in all this 
the dynamic application of his ‘‘principles of polarity’ to the realm of history. 

—PATRICK ROMANELL. 
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Huxley and Emergent Civilization 
Our Emergent Civilization. Planned and Edited by Ruth Nanda Anshen. New 
York, Harper & Brothers, 1947. 339 pp., $4.50. 

The fourth volume of the Science of Culture series undertakes to single out 
the major sources of conflict in our culture, to indicate their historical setting, 
and to explore the chances of reorganization of ideology and social structure. 

We shall deal with two of the essays by Jacques Maritain and Julian 
Huxley—which diverge sharply in postulates and conclusions. 

Maritain describes “A New Approach to God.” Penetrating observa- 
tions on modern rootlessness are made. There is a caustic arraignment of 
the hypocrisy of ‘‘practical atheists’ within the church. He is sympathetic 
with the plight of common men, and pleads eloquently for a fresh realization 
of the dignity of personality and for ‘the sanctification of secular life.” Thomas 
Aquinas reappears, albeit in modern costume. Intuition and revelation disclose 
an Absolute Being and ontologically-grounded standards of behavior. The 
new civilization is to be a “theocratic Humanism.” 

The things left out or touched lightly are important. What is to be 
the position of the scientist, the heart of whose method is to follow the 
argument wherever it may lead, in the coming age? Are approaches other 
than the one Maritain prefers to be tolerated? He is silent about the 
institutional controls which are indispensable for the ordering of the future 
civilization according to the authoritarian pattern. 

These and other issues posed by the incontestable record of the Church 
he champions are of vital moment for the anthropocentric humanists whom 
the polemic theologian continues to castigate. 

The essay of Julian Huxley on “The New Evolution” is lucid, informed 
in fields outside his own biological one, and surprisingly hopeful for one who 
writes in this critical era. 

Dispensing with the metaphysical anchor to which Maritain clings, 
Huxley sees promise (but not absence of risk and tragedy) in a process of 
change shaped more and more by human intelligence. Wathin the evolutionary 
process, when social man appears, dawns the moral, the judgment between 
better and worse. 

Conscience derives from the ‘‘protoethical mechanism’ induced by the 
ambivalent attitudes of the child to the mother who is the primary object of 
love; but since the parent is bound to frustrate infantile wishes, she also excites 
anger. Love normally triumphs over the aggressive impulses, and their tinge 
of guilt is repressed or suppressed. This mechanism of distinguishing between 
good and evil persists, becomes elaborated in personal consciousness, and its 
content embodied in social norms. 

The moral sense, therefore, has a natural history. A crucial step was the 
rise in the first millennium B.C. of universalistic ethics—the perception that 
ethical principles apply to all humanity. This idea should not be confused 
with the dogma of a static Good. In place of Plato’s Forums some guiding 
principles of conduct based upon induction and ‘developmental analysis’ can 
be formulated: “that it is right to realize ever new possibilities in evolution, 
notably those that are valued for their own sake; that it is right to respect 
human individuality and encourage its full development; that it is right to 
construct a mechanism for further social evolution which will satisfy these 
prior conditions as fully, efficiently and rapidly as possible.” 

After expansion of these general theses, Huxley turns to specific 
applications. Here is a sample of the high level of his thinking: 

“Thus the general moral principle of equality can now come down 
to earth in the concrete task of achieving what I may call minimum equality; 
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_ it can and should now be regarded as immoral to leave any human being 
below certain standards of physical and mental welfare and development. 
The general moral principle of human unity and pooling of effort can come 
down to earth in the concrete task of achieving a minimum co-operative 
organization for the world-unit; it can and should now be regarded as 
immoral to let anything stand in the way of producing that degree of inter- 
national order which will free the world from its major burdens of disunity, 
as regards both war and economic competition. And finally the general moral 
principle of evolutionary purpose can come down to earth in the concrete 
task of achieving minimum planning; it can and should now be regarded 
as immoral for society not to be at least one move ahead of events.” 

Substantiated by ‘developmental analysis’ are such values as love, 
equality, justice, mysticism, self-discipline, devotion to science and art, and 
faith in the further genesis of values in years to come. 

It is clear that Julian Huxley rejects two convictions of Thomas Huxley. 
He discards the assumption that the ethical process is opposed at all points 
to the cosmic process and that the Victorian code is final. In his own phrasing: 

“But man is not only the heir of the past and victim of the present; he 
is also the agent through whom evolution may unfold its further possibilities. 
Here, it seems, is the solution of our riddle of ethical relativity; the ultimate 
guarantees for the correctness of our labels of rightness and wrongness are to 
be sought for among the facts of evolutionary direction. Here, too, is to 
be found the reconciliation of the antithesis between the ethical and the 
cosmic process; for the cosmic process is continued into human affairs. 
Thus man can impose moral principles upon ever-widening areas of the 
cosmic process, in whose further slow unfolding he is now the protagonist. 
He can inject his ethics into the heart of evolution and reiterate the truth 
that science without conscience is but ruin to the soul.” 

—ERNEST L. TALBERT. 

Sartre on the Imaginary 
The Psychology of the Imagination. By Jean-Paul Sartre. New York, Philosophical 
Library, 1948. 285 pp., $3.75. 

It is a great pity that the works of Jean-Paul Sartre, the prophet and 
press-agent of Existentialism, should have reached the English-speaking 
audience in such a helter-skelter fashion. The publishers of this latest 
importation only add to the confusion by failing to indicate its pre-war origin 
and its position relative to the earlier philosophical treatises of Sartre, which 
antedate the movement which brought him fame. Only the last few pages 
of this book have anything directly to do with Existentialism. The unsuspecting 
reader, therefore, will find himself plunged over his head in the deep waters 
of a technical monograph on German phenomenological psychology, designed 
to bring French academic and literary introspective analysis abreast of the 
advances of Husserl and Heidegger. Sartre's object seems to be to reinstate 
the imagination as a ‘‘faculty’” that is not subject to either material or mental 
determinism. It is the exercise of this intuitive faculty, whose object is 
“absent within its very presence,” that enables us to be free. When we return 
from the freedom of the imaginary, as at the end of a play or symphony, the 
renewed contact with existence “arouses the nauseating disgust that characterizes 
the consciousness of reality.” So, at the end of Sartre’s long and patient 
re-working of German phenomenology, we find ourselves on the threshold 
of some very dubious Existentialist metaphysics. It may be, as Sartre claims, 
that in these matters a great deal of French psychology “‘still belongs to the 
period of Ribot;’’ but one may doubt that the Germans he offers are superior 
in clarity or soundness. ——HAROLD A. LARRABEE. 
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The , Battlefront 
The past quarter has seen a continuation of struggle along lines formed 

early in the year. Efforts of the enraged Catholic Bishops to bring sufficient 
political pressure on the Supreme Court, increasingly aggressive, culminated 
in the pronouncement of the Catholic Bishops in November. Protestants have 
produced a considerable literature in defense of the McCollum Decision holding 
separation to be the essential condition of religious liberty, a position to which 
they were slow to come, but which is gaining in Protestant acceptance. At 
Dixon, New Mexico, the final decree of Judge Hensley, in the case to end the 
use of public schools by clericalists, had not yet been received as of early in the 
year 1949. 

Suits both favorable to and unfavorable to separation have been decided 
and others initiated but none have reached the point of clarification on the part 
of the U. S. Supreme Court. Controversy over the banning of the Nation 
achieved nation-wide attention as appeal was made by the Nation Associates 
and supported by an Ad Hoc Committee of individuals and organizations from 
all over the country. Superintendent Jansen has stubbornly defended his action. 

The Bishops’ Pronouncement 
The “line” of the Roman Catholics 

is continued pressure through public opinion 
on the Supreme Court in the direction of 
a reversal in future cases of the McCollum 
Decision. The statement of the Catholic 
Bishops on Nov. 20 appeared in full in 
the New York Times. It is a direct attack 
on the Supreme Court decision; calls Mrs. 
McCollum an atheist; proposes to co- 
operate with persons of other faiths in 
“obtaining a working relationship between 
government and religion.” 

Says The Nation (Nov. 27) of the state- 
ment of the Bishops, “In appealing to the 
intent of the framers of the Constitution, 
the bishops write off as a ‘misleading meta- 
phor’ Jefferson's phrase regarding the ‘wall 
of separation between church and state.’ 
Indeed, they reverse the process and suggest 
that the phrase can be clarified by the 
words of the amendment itself. To us, as 
to the Supreme Court, there is nothing 
obscure or muddy in either, and in the 
light of our whole history we can only 
wonder that the bishops should suddenly 
find anything ‘novel’ in the judges’ ‘secular’ 
interpretation of the Constitution.” The 
bishops state that they will ‘‘peacefully, 
patiently and perseveringly work” for a 
revision of the McCollum Decision, and 
oppose “the establishment of secularism that 
—_ effectively ban God from public 
life.” 

Because of the dissenting opinion of 
Justice Reed in the McCollum Case, they 
are trying to make out that the decision 
was “muddled.” There is nothing muddled 
about the majority opinion that a wall of 
separation means a wall. The McCollum 
Decision was called by the Bishops “an 
utter distortion of American history and 
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law.” ‘There is impending danger of a 
judicial establishment of secularism that 
would ban God from public life,” they 
state. All that the first amendment means, 
according to these clericalists is that Con- 
gress shall not prefer one sect against an- 
other; it does not mean, they hold, that 
there shall be no co-operation between 
government and organized religion. Coupled 
with their drive against secularism, the 
ultimate aim is to place the non-church 
person in a disadvantaged position. As a 
compromise with their known and official 
doctrine, that the state should prefer the 
true religion, they are trying to use the 
promise of privilege for all religions to 
get Protestants and some Jews on their 
side. Let the latter realize that once the 
hierarchy has the political power, they will 
slide the state out from under all but their 
own powerful ecclesiastical machine. 

Mrs. McCollum Praised, Damned 

In Rochester on Oct. 17, the Rev. David 
Rhys Williams suggested that a monument 
will one day be set up for Mrs. Vashti 
McCollum for her services, leading to the 
exchange of long letters in the local press. 
The occasion was an answer to Roman 
Catholic Clare Booth Luce’s public chal- 
lenge of the validity of the McCollum 
Decision. Dr. Williams’ suggestion was 
followed by a flood of letters pro and con. 

Edna R. Johnson in “Vashti McCollum 
Has Convictions,” (The Churchman, Jan. 
1, 49) showed Mrs. McCollum to be the 
victim of widespread, untrue attacks. These 
included efforts to have her husband dis- 
charged from his school teaching position. 
Mrs. McCollum is to publish a book en- 
titled “The Case of Champaign.” 
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Legal Action 

In May, '48, Judge Koerner in St. Louis, 
in a case to force immediate compliance 
by the St. Louis School Board with the 
McCollum Decision, had held that the 
modification made by the school board in 
an effort to make the St. Louis classes legal 
was not adequate. “The controlling factor 
is not,” according to this judge. “whether 
classes are held in schools or out of them; 
the controlling factor in both cases is that 
the public schools are used to aid sectarian 
groups to disseminate their doctrines and 
that is a violation of the Constitutional 
principle of the separation of Church and 
State.” 

At Kingston, N. Y., Nov. 15, ’48, a State 
Supreme Court Justice, Ellsworth, less en- 
couragingly upheld as constitutional the 
practice in N. Y. of releasing public school 
children from classes for religious training. 
The claim was that Joseph Lewis of the 
Freethinkers of America had failed to show 
“cause for action,” and that the New York 
lan did not involve the use of school 
Cacia or public funds. 

Upholding Judge Ellsworth’s decision in 
the Joseph Lewis case, C. H. Tuttle, Chair- 
man of the Greater New York Co-ordinat- 
ing Committee on Released Time of Jews, 
Protestants and Roman Catholics, concluded 
that “the real issue centers in the right of 
the parent who so desires to have within 
school time a reasonable opportunity to 
lessen or offset what he in his right to 
freedom of conscience, regards as the in- 
jurious implications of a system of com- 
pulsory education dominated by secularism 
and official interpretations of life.’”” The 
“right” for which Mr. Tuttle argues is 
the “right’’ to inject sectarian divisiveness 
into the melting pot of American schools, 
the “right’’ to take children out of schools 
at the same time in which taxpayers are 
paying for the time of teachers, for heat, 
light and other costs to instruct them jin 
non-sectarian subjects. Time of pupils in 
school is what we pay for; we claim that 
taking them away from the proper use of 
that time is using property of the state. 
The Civil Rights Division of the American 

Jewish Committee is participating in a test 
case in New York which attacks the opera- 
tion there of the released time program. 
The case will go to trial within the next 
month or two. Let us hope that another 
approach than that in the Lewis case will 
show due “cause for action” and a later ap- 
peal to the U. S. Supreme Court will bring 
strengthening clarification of the McCollum 
Decision. 

In its annual report The American Civil 
Liberties Union found that the separation 
of Church and State was materially advanced 
by the McCollum Decision, that “aid to 
private schools continued to crop out as 
an issue in several states.” In addition to 
other controversies previously reported in 
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this column, the report pointed to the 
failure of protests against the use of State 
funds in New York for building dormitories 
for Yeshiva College, a Jewish religious 
institution. Ordinary tax-payers, according 
to the decision in the case concerning the 
Jesuit College (Canasius) cannot presume 
to speak for the public, so that the tax- 
payer's suit to oppose such use of public 
funds has been ruled out in New York 
State as a means of instituting action in 
defense of separation. 

Protestant Views 
Dr. C. C. Morrison, in a meeting in 

Cleveland late in the year, sounded a call 
for Protestants to unite in defense of “the 
American principle of separation of church 
and state.” His program included recall 
of Myron C. Taylor as ambassador to the 
Vatican and opposition to all attempts of 
the Roman Catholic Church to obtain public 
funds “for the support of its parochial 
schools.” He called the effort of the 
Catholics to promote co-operation with 
Protestants in the released-time plan for 
religious education “promising strategy” 
in pursuit of the hierarchy’s ultimate ob- 
jective of state support of its parochial 
schools. The source and occasion make 
this pronouncement important; the organi- 
zation of ‘Protestants and Other Americans 
United to Maintain Separation of Church 
and State” was no temporary thing—these 
Protestants mean business. (Churchman, 
Dec. 1948). 

Dr. J. A. Dawson, leader of “Protestants 
and Other Americans United to Maintain 
Separation of Church and State’ has pub- 
lished a book, “Separate Church and State 
Now,” which should go far in rallying 
Protestant support for separation. Official 
Catholic policy is contradictory to the 
Anglo-Saxon Protestant culture which 
founded this country, he holds. 

F. R. Baker in Crozer Quarterly, July, 
48, dealt with “Church and Schools in 
America,” holding from the viewpoint of 
the Protestant ministry that ‘““We should 
rededicate ourselves to the winning of 
Americans to religion, not by forcing it 
upon them during hours when children 
are required by law to be in a certain 
place, ‘‘but as did the early Christians who 
outlived, outhoused, outloved, and outdied 
any people the pagans have produced.” 

Important Articles 
Literature on separation of church and 

state, stemming from the McCollum De- 
cision and the effort to establish “secular- 
ism” as a terror word, continues to appear 
in quantities. In her article, “The School, 
The State and the Church,” Agnes C. 
Meyer in the November, 1948 Aflantic 
Monthly, states that “the civil liberties of 
the secular realm grew out of compromise 
between irreconcilable religious beliefs and 
established an area of resolution for their 
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competitive zeal and for their accommoda- 
tion to one another in a broader American 
unity. Civil liberty, in other words, is the 
sine qua non of religious liberty. The 
attempts of religious organizations to domi- 
nate our secular world are futile.’’ But 
they are ominous and only long and con- 
tinued struggle can defeat them. We must 
not be complacent. If the strong movement 
toward Protestant unity means unity to 
combine with Catholics in enforcing in- 
doctrination, it would become a _ curse. 
Fortunately Protestants are aroused and 
now being more on the side of separation 
will not let the Roman hierarchy pull the 
wool over many eyes on this issue. 

Leo Pfeffer’s “Religion, Education and 
the Constitution” has been reprinted by the 
American Jewish Congress, 1834 Broadway, 
N. Y., from the Lawyer's Guild Review 
for May-June, 1948. He points out that 
the evolution of the concept of church- 
state separation did not end with the Mc- 
Collum Decision. The struggle is a con- 
tinuous one with set-backs and retreats as 
well as advances.” This article is an 
excellent legal-historical approach to the 
subject. 

In “New Battle Lines in Religious Edu- 
cation” by H. B. Milford, School Board 
Journal, Sept. 1948, “Educationists” are 
chided for failure to make clear to adminis- 
trators the difference between religion and 
sectarianism; current trends are summarized. 

The Journal of the American Bar Asso- 
ciation is publishing a series of articles 
disputing the right of the Federal Govern- 
ment to interfere with local traditions and 
practices with respect to religion and edu- 
cation. 

Irving Brant in “Church and State in 
America,’ The American Mercury, Dec. 
48, states that nothing would do more to 
bring religious peace and unity in America 
than wholehearted acceptance of the total 
separation of church and state. 

In spite of the McCollum Decision, 
according to Dr. E. C. Lindeman, religious 
education is given in a “wholly unconstitu- 
tional manner’ in 18 school systems, and 
religion “continues to creep into training.” 
This is made possible in part, for failure 
of the schools to know how to teach moral- 
ity, as a part of secular experience. Moral 
values he held, should be derived from 
other sources, such as science and art. 
(Buffalo-Courier Express.) 

The Masons have recently stressed the 
divisive aspect of released time in American 
life. (Scottish Rite News Bulletin, Dec. 
5, 48.) 

The New Mexico Case 
Someone ought to publish an exhaustive 

study of the court case in New Mexico 
seeking to enjoin the payment of public 
funds to priests, nuns and brothers for 
sectarian classes which they teach as regular 
employees of the public school system. The 

Page 200 

Free Schools Committee, Dixon, N. M., 
introduced more than 100 witnesses and 
produced more than 180 exhibits to prove 
its case. Sister Mary Eugenia admitted the 
“catechism was taught by nuns paid by the 
county.” Filomeno Lucero, acting treasurer 
of Sandoval County, testified that “he paid 
the salaries of the brothers and sisters who 
taught in the public schools with lump sum 
warrants made payable to their orders, not 
to the individuals.” Judge Hensley’s ruling 
of Oct. 7, held that “the issues will generally 
be found to be in favor of the plaintiffs. 
As to the matter of an injunction, the 
court reserves announcement . . .”’ He 
showed marked displeasure at lack of 
frankness on the part of nuns in their 
testimony. Thirty days were granted the 
counsel to file requested findings of fact 
and conclusions of law. This has been 
done — over 200 pages of additional 
material. To date no word has come of 
the final decree of Judge Hensley. An 
appeal will cost the Free Schools Com- 
mittee $5,000.00 plus court costs and is 
certain to be made by one side or the other. 
There is not much hope that Judge Hens- 
ley’s decree will settle things. It will not 
bar sisters from teaching in the schools, 
we believe. Rather, his ruling will probably 
apply only to the present violators of 
separation. School boards will be given 
the job of watching for future violations, 
whereas in the past, in a predominantly 
Catholic area these boards have actively 
encouraged the teaching of religion in the 
schools by sisters. One of the matters 
in doubt is the portion of the suit that 
involves directly the state of New Mexico. 

The “Nation” Ban 

Under the leadership of Archibald Mac- 
Leish, the Ad Hoc Committee to Lift the 
Ban on The Nation set forth vigorously 
its exception to the action of New York 
City’s Board of Education in continuing 
the ban on The Nation. The American 
Humanist Association by vote of its Direc- 
tors joined the organization-members of 
the Ad Hoc Committee and the Executive 
Secretary sent its objection to Mr. Jansen, 
Superintendent of Schools, of New York. 
Dale DeWitt, A.H.A. Board Member, 
was quoted extensively in a Nation sympo- 
sium of views on the issue. 

As in the radio controversy, what is being 
attacked is the right to information, ‘‘the 
right to opinion, the right of the American 
mind to be free from control by any power 
group.” Says The Nation, ‘‘no institution 
in public life has the right to stifle reason- 
able discussion of its public conduct.” 
Will President Truman and his new Con- 
gress stem the tide of repression that 
appeared during the last four years, omi- 
nously suggested the methods of the Nazis, 
but under the pressure and inspiration of 
such religious totalitarianism as that of 
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Rome or such economic-ecclesiastical Pro- 
testant reaction as that of Spiritual Mobili- 
zation, Inc.? The material on the Nation 
ban issue, like that concerning the radio 
decision is considerable. In connection 
with The Nation’s appeal, Archibald Mac- 
Leish submitted a brief Amicus Curiae in 
behalf of the Ad Hoc Committee; published 
a pamphlet, “An Appeal to Reason and 
Conscience,” School and Society, Sept. 25 
48, which sums up the earlier stages of 
the controversy. 

Mormon Pro pa ganda ? 
An interesting case has been before the 

Supreme Court of Utah. The issue was 
over an appropriation of public funds and 
granting of a lease of public property to 
a non-profit organization, The Daughters 
of the Pioneers, permitting them to build 
an historical museum to house documents, 
and relics, pertaining to the history of 
Utah. The Hon. James H. Wolfe, (A. 
H.A. Member) in dissenting opinion, op- 
posed the granting of the lease and funds 
on the grounds that the grant would not 
be for a public purpose, but would serve 
to promote Mormonism. The Mormons in 
their trek from Nauvoo did not come to 
establish religious liberty for gentiles (out 
here that includes Jews) but for themselves. 
The proposed lease and monetary appro- 
priation is for the Daughters of those pio- 
neering Mormons. The proposed building 
is to be for and under the sole control of 
an organization composed largely of mem- 
bers of a church that makes aggressive 
proselytizing a duty. Because of the 
“degree of identity of membership and 
ideology” the relics and documents could 
be used as “evidence of a religious and 
formerly a semi-theocratic society aggres- 
sively engaged in perpetuating its religion 
and increasing its membership.” For these 
and other reasons Justice Wolfe holds that 
it is against the spirit of the law of the 
state which forbids public funds to be used 
for church purposes, to lease lands and 
grant funds for a museum that can be used 
effectively as an instrument of proselytiz- 
ing. Though in the minority, Justice 
Wolfe's important dissenting opinion will 
reappear in similar cases in years to come. 

Around the World 
We have it as opinion by way of travel- 

ing scholars and liberal South American 
students during the past two years that the 
pattern of Franco’s Spain—the spiritual and 
physical heir of Nazism—is being engineer- 
ed as a general pattern both for Quebec 
province and South America. After that, 
we suppose, the U.S.A. will be on the 
agenda, with the Bishop’s attack on the 
First Amendment an ominous forecast. The 
Peron plan, a combination of Jesuits and 
the military, plus some American business 
interests, is to be spread over South 
America. The Editor would be glad to 

WINTER, 1948-1949 

receive evidence of this surmise; even 
gladder to have proof that it isn’t true. 

Bishop G. Bromley Oxnam, speaking in 
Milwaukee, recently, opposed the recogni- 
tion of Franco Spain by the U.S.A. “‘Pro- 
testants want neither commissar nor storm 
trooper. A dictator who goes to mass is 
still a dictator.” (Scottish Rite News Bulle- 
tin, Dec. 20, 48) Before 12,000 at Kansas 
City, Bishop Oxnam opposed Vatican en- 
croachments on religious liberty, stating 
“When ecclesiastical totalitarianism offi- 
cially denies religious liberty to other faiths, 
and affirms the State is justified in restrict- 
ing the liberty of other churches, it not only 
repudiates the essentials of democracy but 
rejects the essential spirit of Christianity.” 

In Rome on Dec. 7th 200 delegates 
representing modernists, Old Catholics, 
Christian Socialists, Freemasons, etc., met 
as “The Congress for Religious Reform in 
Italy.”” Protestants were in the minority; 
difficulty finding a neutral place in which 
to meet was experienced. Protests were 

made concerning the treatment of ex-priests, 
and against provisions in the penal code 
providing punishment for religious offenses. 
Religiously, Giovanni Gonnet reports, 
everything is in the melting pot in today’s 
taly. (The Christian Century, Dec. 29, 
1948.) 

Discussion of church and state reaches 
far corners of the earth. M. N. Roy, dis- 
cussing “The Secular State’ in Independent 
India holds that “A theocratic state would 
be an anachronism anywhere in the twen- 
tieth century world.” But anachronistic 
mass religious movements with vast political 
power do exist as a fact to combat. 

This and That 
The South Dakota Education Association, 

meeting at Aberdeen, Nov. 22-24, upheld 
Federal Aid for Education, included the 
phrase “in support of tax-supported public 
education” to exclude specifically partici- 
pation of sectarian schools in the desired 
grants. 

The cry against “‘secularism’’ continues. 
The failure to invoke the deity in opening 
U.N. meetings brought a flood of protest 
letters to Lake Success. This is a problem 
that has beset the organization since its 
inception at San Francisco. (New York 
Times, October 28, 1948.) 

On Nov. 15th, the Auxiliary Bishop of 
the Catholic Archdiocese of New York 
called on members of the faith to become 
militant. By that he specified, attacking all 
attacks on the doctrines of the church. He 
cited Jehovah’s Witnesses as a group that 
had more than a passive faith. 
We call on humanists to become militant, 

too, in a tolerant, factual, rational, but 
determined way, that the framework of 
tolerance—separation of Church and State 
—may be maintained. 
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S. Ppvivdltcail 
Bernard Iddings Bell, in the leading 

article of The Atlantic, Nov. '48 “Is It 
Really That Dark?” in the symposium on 
“Purpose in the Universe’ falls back upon 
the facile accusations of religionists that 
science reduces the world to sheer mechan- 
ism: “When we submit ourselves to a 
scientific discipline we soon discover that 
the universe, which had seemed a beautiful 
stage for spiritual adventure, appears to 
be nothing but blind matter-force moving 
with changeless and relentless and aimless 
precision. We turn out to be one with 
the beasts, and the beasts to be physio- 
chemical. Thought turns out to be only 
nervous reaction to external stimuli; hopes 
are illusory.” A much better presentation 
of naturalism is given in Irwin Edman’s 
“Four Ways of Philosophy” and “The 
Contemporary in Search of His Soul,” two 
importatit works which leave plenty of 
scope for the higher experiences so dear 
to Dr. Bell. Donald Culross Peattie, 
well-known to Humanist readers, writes 
on “Sassafras and Witch Hazel,” in the 
same Atlantic Monthly. 

The American Journal of Sociology, Nov. 
’48. That scientists are far from averse 
to the ethical implications of their research 
is shown by Robert Redfield in “The Art 
of Social Science’: “The relation of 
social science to humanistic learning is 
reciprocal. Social scientists need humanistic 
learning the better to be social scientists. 
And the understanding of society, person- 
ality, and human nature which is achieved 
by scientific methods returns to enrich that 
humanistic understanding without which 
none can become human and with which 
so few may become wise.” 

Philosophy, Ethics, World Order 
Philosophical Review, Sept. ’48. G. 

Watts Cunningham in ‘“Ewing’s Case 
Against Naturalistic Theories of Value” 
takes issue with A. C. Ewing who in his 
book The Definition of Good stated “The 
naturalist view . . . takes all the point 
away from morality.” This is a favorite 
attack on the part of idealist philosophers 
and Cunningham rightly states: “This 
particular formulation is misleading, be- 
cause it suggests that a naturalistic theory 
of value cannot show any motivation for 
pursuing the good, which is not necessarily 
true.” 

In the same journal, Cunningham also 
replies in the negative to the question: 
“Must we all be Thomists?” stating quite 
frankly: “In any event, the foundation on 
which Thomism ultimately rests is a non- 
rational belief in only one of many possible 
interpretations of only one among many 
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‘revelations’ of truth. I say nonrational 
belief, not because it is such that it cannot 
be reasoned about, but because we are not 
permitted to reason about it if its validity 
is in question, which, of course, is the 
important philosophical question .. . 
(The naturalist) is further convinced that 
the seeds of an insidious intolerance are 
still imbedded in this way of talking and 
thinking about moral and religious values.” 

The Philosophical Review for July ’48. 
Dr. Cornelius Kruse in ‘““What Contribution 
Can Philosophy Make to World Under- 
standing?” and referring to the second 
annual Conference of Unesco held in 
Mexico City in 1948, wrote: ‘Philosophers 
were once more charged with the responsi- 
bility of working in harmony with scholarly 
and scientific men of goodwill in all 
branches of learning, the humanities, the 
social and natural sciences, to prepare the 
mind of the world for world understanding 
and world cooperation Probably 
never before in the history of the world 
has so great and widespread expectation 
and challenge confronted philosophers 
throughout the world.’ Kruse is aware of 
differences among philosophers, but re- 
sponds to this challenge positively mention- 
ing An Analysis of Knowledge and Valu- 
ation by C. I. Lewis (previously reviewed 
in The Humanist) and Naturalism and the 
Human Spirit, edited by Y. H. Krikorian. 
E. A. Burtt in the same journal, Nov. ’48 
writes persuasively on “How Can the 
Philosophies of East and West Meet?” 

Philosophy and Phenomenological Re- 
search, June ’48 included a “Symposium 
on the Philosophy of Freedom published 
under the auspices of the International 
Institute of Philosophy and of Unesco 
on the occasion of the Tenth International 
Congress of Philosophy in Amsterdam, 
August 1948. Among contributors of note 
are Horace M. Kallen on “The Discipline 
of Freedom,” V. J. McGill on ‘Two Con- 
cepts of Freedom,’’ and Richard McKeon 
on “A Philosophy for Unesco.” 

The British journal Philosophy, Oct. 48 
will be appreciated by lovers of poetry and 
of nature for its excellent study by C. C. 
Clarke ‘‘Nature’s Education of Man — 
Some Remarks on the Philosophy of 
Wordsworth.” 

Paul Tillich meets a mixed reception in 
the review of his essays The Protestant 
Era, translated and with an introductory 
essay by James Luther Adams, in The 
Journal of Philosophy, Oct. 21 ’48: “Many 
philosophers who would have little diffi- 
culty accepting this much of  Tillich’s 
position would find his next steps impos- 
sible . In other words, it is the 
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philosophical theologian’s task to ‘show 
that Jesus as the Christ is the Logos’... 
If this is what Tillich means, then his 
reconciliation of philosophy and theology 
is more appearance than reality. From 
first to last it would appear that he operates 
within a ‘theological circle’ and that the 
validation of any ideas must ultimately be 
referred back to a given structure of 
revelation.” 

The Journal of Philosophy for Oct. 7, 
‘48 gives “An Appreciation of Professor 
Whitehead” by Charles Malik, President 
of the Economic and Social Council of the 
United Nations, mentioning Whitehead's 
epigrams, among which the following is 
quite striking: ‘‘Steam engines, dynamos, 
internal combustion engines, and machine 
tools in factories are, in their combined 
effect, more important agents in shaping 
lives of men than all the political theories 
since the world began.’ Whitehead cer- 
tainly seems to have his feet on the ground. 
Will the religionists accuse him of ma- 
terialism ? 

Abraham Edel in the Journal of Phil- 
osophy, Sept. 23, ’48 reviews critically E. 
A. Burtt’s Right Thinking. 

Luther, Barth, Niebuhr & Co. 
Conrad Henry Moehlman, reviewing 

Christianity and the Children of Israel, by 
A. Roy Ecckhardt, Journal of Religion, Oct. 
1948 has found the weak points of this 
work purporting to deal with the problem 
of anti-Semitism: “If God is totally other, 
man’s reason unreliable, history and culture 
unable to promote the quest for valid 
information concerning God, man, and 
life, then the task of attaining peace be- 
tween Christianity and Judaism must in 
spite of the author’s unbelief (in liberalism) 
be handed over to despised liberalism, that 
is, to modernism, Humanism, and science.” 

This new supernaturalism has close con- 
nections with the Paul-Luther-Calvin-Nie- 
buhr trend of theology. Those opposed 
to it will appreciate “Luther's View of 
Man” by Heinz Bluhm, Harvard Theo- 
logical Review, April ’48: “Relentlessly he 
drives home the point that the compara- 
tive Humanism of the world in which he 
lives is the principal foe that needs to be 
battled. The extreme theocentricity of 
Pauline theology is to be enthroned again, 
completely, without the slightest trace of 
compromise with the contrary Zeitgeist. 
. . . Now those who strive after the moral 
life, i.e., actually the elite of men, have 
fallen prey to the idea that their noble 
deeds, often wrested from their resisting 
flesh, are worthy of being considered by 
God...” The writer implies that Luther 
did not think so, and concludes “In all 
matters affecting man’s relation to God, 
the rational approach of the Greeks was 
abandoned once more in favor of the full 
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acceptance of irrational revaluation so 
strongly insisted upon by Pauline Christi- 
anity.” 

Reinhold Niebuhr disclaims any accept- 
ance of this pessimistic theology, but we 
wonder if he is right. For instance, in 
“We are Men and not God,” Christian 
Century, Oct. 27, ’48, he attempts to sepa- 
rate himself from Karl Barth: “The 
certainty of the final inadequacy of every 
form of human justice must not lead to 
defeatism in our approach to the perplexing 
problems of social justice in our day. The 
possibilities as well as the limits of every 
scheme of justice must be explored. The 
certainty that every form of human virtue 
is inadequate in the sight of God must not 
tempt us to hide our talent in the ground.” 
Now, it seems that Barth is more logical 
than Niebuhr in that he takes seriously 
“the certainty of the final inadequacy of 
every form of human justice’ while the 
fact that Niebuhr does not may be a credit 
to his liberalism and the goodness of the 
much-despised “natural man” in him, but 
is certainly in contradiction with his pessi- 
mistic theology. As Emerson once re- 
marked, theologians are usually much better 
than their doctrines. 

This dichotomy in the thought of Nie- 
buhr, and his cavalier shelving of his para- 
doxical theology when he comes down to 
concrete cases had already been observed 
by John Herman Randall, Jr., in ‘The 
Churches and the Liberal Tradition,” The 
Annals of the American Academy of 
Political and Social Science, March ’48: 
‘Man remains an imperfect sinner with an 
ideal of pure perfection. But he realizes 
that through divine mercy and forgiveness 
his sinful nature does not matter, he can 
stop worrying about it, for it does not really 
make any difference.” 

It may not make any difference in a man 
like Niebuhr, but it does make a lot of 
difference in younger theologians who sit 
under Niebuhr and are going to poison 
their congregations with this anarchic 
pessimism as the highest presentation of 
divine revelation. This is a situation which 
should be of interest to humanists, which 
should rouse them to vigorous opposition 
of such trends of thought. Religious 
Humanism achieved self-consciousness in 
its opposition to the inroads of Funda- 
mentalism in the twenties, and should reach 
a new and more adequate self-awareness 
of its opponents in the forties and fifties 
of this century. 

The threat and menace to rational and 
ethical thinking on the part of the New 
Supernaturalism is briefly as follows: 

1. The ethical strivings of the prophets 
to be realized not in this world, but some- 
where in “‘supra-history” with the denial 
of any valid ethics in history. 

2. Nihilism as to the historical Jesus for 
the sake of the guesses of apostolic writers 
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as to the nature of Jesus—such guesses 
to be enforced as static metaphysical 
truths which cannot be denied on pain of 
challenging divine revelation. 

3. The Paul - Augustine-Calvin-Luther - 
Barth-Niebuhr tradition as the essence of 
Christianity, neglecting utterly the other 
components of Christianity. 

4. Doctrines of the church as some 
manifestations of ‘God’s revelation to his 
chosen ones,” so that attempts to make the 
church a society devoted to the ideals and 
values of democracy is sheer prostitution 
to secularism on a par with acceptance of 
Fascism. 

There is a devil’s brew in these doctrines 
which vitiates the minds and moral sense 
of thousands of religious people today, 
and perhaps it will be millions tomorrow. 
Humanism must rise to its awareness as 
the defender of the dignity of man, and 
not merely from the standpoint of some 
old-fashioned nineteenth century infidelity, 
but rather as the conserver of the best 
values in man’s heritage, religious and 
secular. The mask must be torn from the 
face of this theology so that the cancerous 
growths beneath may be revealed in their 
hideousness. 

The alternatives so often presented by 
those advocating the return of liberals, 
theist and humanist alike, to the sweet 
morsels of Neo-orthodox Christianity are 
as follows: Either the Augustine tradition 
or sheer soulless mechanism and material- 
ism, disguised as Humanism. This is utter 
falsehood! It is the duty of liberalism, 

even Humanism, to defend the ethical and 
social values of Christianity and Judaism 
from the vicious touch of those who, while 
claiming to be so “Christian,” would 
trample them under foot! 

In a Lighter Vein 
Dean Inge of the Church of England 

rivals the Dean of Canterbury in being the 
enfant terrible of that august body. Though 
many aspects of his thought are quite dif- 
ferent from naturalism, his outspokenness 
is delightful. Writing in The Modern 
Churchman, on ‘Modernism True and 
False,’ Sept. 48, he gives out quite a few 
characteristic touches: “Christian scholars 
like Origen were well aware that, as he 
says, actions are ascribed to God in the 
Old Testament which would disgrace a 
ferocious tyrant.’ Criticizing Jeans and 
Eddington for their presentation of God 
as a mathematician: ‘Space and time have 
contracted a mystic marriage like a pair of 
gnostic aeons.” Again: “When I held a 
West End living I used to watch the great 
ladies in their furs and jewelry, com- 
placently singing the Magnificat which is 
more violent than the Red Flag.”’ But this 
is priceless: ‘‘Preaching is at best an un- 
satisfactory business. It is like throwing 
a bucketful of water over a row of narrow- 
necked vessels. A drop or two may find its 
way in here and there.” 

Lti neTce, Ce, 

NEWS AND NOTES 
The First Humanist Society of New York 

has been turning out full houses for Dr. 
Charles Francis Potter’s Sunday-evening 
(5:30 P.M.) lectures at Steinway Hall. 
The January series was entitled ‘““A Human- 
ist Bill of Rights,” advocating Legalized 
Birth Control, Secularized Public Schools, 
Civilized Divorce Laws, Humanized Re- 
ligion, and Legalized Euthanasia. Dr. 
Potter has moved his office to Humanist 
Headquarters, Suite 1018, 145 Nassau St., 
New York City 7. 

Among speakers before the Humanist 
Fellowship of Boston, 53 State Street, Room 
625, we find: Jan. 18, The Rev. Cornelius 
Heijn on “Ethics Without Damnation;” 
Feb. 15, Prof. C. J. Friedrich, ‘‘Humanism 
—The Democratic Faith; March 15, John 
H. Hershey, ‘““Humanism—Religion Steps 
Ahead.”’ On Jan. 6, a symposium ‘‘What 
Humanism Means to Me’ was participated 
in by Mrs. Alice McPeak, Lloyd Morain, 
Alfred Stiernotte, and Dr. C. G. Smith. 

A correspondent asks why we do not 
publish more news of the Humanist So- 
cieties at Los Angeles and Seattle. These 
groups were organized and financed by a 
man who chooses not to cooperate with 
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the A.H.A. Some fine humanists are 
associated with both movements and the 
possibilities are that they will become bona 
fide humanist societies, living and advocat- 
ing substantial Humanism instead of an 
off-brand sometimes referred to as “Danz- 
ism.” 

The United Secularists of America was 
organized in Chicago on Nov. 21 and the 
organization has taken over Progressive 
World as its official organ. The name ap- 
pears to us to be unfortunate and on the 
negative side. It gives no indication of 
what the secularists are for. 

First affiliate of the United Secularists 
of America is the New York Secular 
Society, in whose organization A. H. A. 
members Sherman D. Wakefield, Dr. 
George A. Fink, and Adolph Klein were 
prominent. They have ordered copies of 
The Humanist to be sold at their meetings. 

Another A.H.A. member, Lyman Hinck- 
ley, reports that the District of Columbia 
Secular League has been incorporated to 
maintain, and further where possible, our 
individual rights and freedoms. Mr. Hinck- 
ley, who is secretary of the D.C.S.L., 
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wishes that the secularists, ethical cul- 
turists, and humanists could be brought 
together. Since even the D.C.S.L. posits 
the individual as the supreme end, one 
way to show unity would be to affiliate 
with the A.H.A. and sell The Humanist. 

The Fellowship of Humanity at Oakland 
is reported to be suffering from the cold 
war. Wherever internal trouble develops 
in a humanist group we are reminded that 
human psychology must share with theology 
the blame for the squabbles that beset the 
Christian churches, that political ideologies 
can be as disruptive as theological and that 
plame for disunity must rest entirely on 
human nature when dogma is out of the 
picture. The prideful desire for personal 
power can be as disruptive as dogma— 
theological or political — and doctrinal 
issues often serve as a tool for self-advance- 
ment. Devotion to the scientific spirit 
and the democratic process ought to pro- 
duce humanist unity. 

In the Unitarian Church at Long Beach 
“The Humanist Way of Life” discussion 
group meets Wednesday evenings. 

Through the Literary Guide we read a 
report of the meeting of the International 
Council of the World Union of Free 
Thinkers in Paris, Sept. 11, 12. Repre- 
sentatives from 12 nations gathered. It 
was reported that the increase of state 
subsidies in France had led to a revival 
of the movement for the secularization of 
schools and all public institutions. Plans 
were made for the 1949 Congress in Rome 
in acceptance of the invitation of the 
national Society ‘Giordano Bruno.” <A 
freethought congress in the U.S.A. in 1951 
has been proposed. 

The Chicago Ethical Society offers a rich 
fare to its members. The Sunday lectures 
will include: Judge Quilici, ‘Restricted 
Covenants—Threat to Democracy;’’ Feb. 1, 
Dr. Haydon, “Bibles of the World;’’ Feb. 
22, Dr. Haydon, “Danger Signs in Ameri- 
ca.” The Winter Institute, meeting on 
Tuesday evenings, will discuss problems of 
Mexican Americans, the Nisei, the Negroes, 
and relevant issues of inter-group relations. 

Cordial correspondence has been exchang- 
ed between the A.H.A. and the Societe 
Ethicienne, the French Ethical Society of 
London, which promotes ‘“‘morality founded 
on the laws of life.’ Its object is an- 
nounced as “the knowledge and practice of 
the Right—the Laws of Life show us that 
the Right is all that conributes to the 
harmonious development of the individual 
and of the groups to which he belongs.” 
We like all that except the reification 
through capitals of right and life and laws. 
Men who begin by making things of 
words, may end by worshipping the words 
instead of doing something about things. 

Dutch Humanists 
Through the services of Dr. E. C. 

Vanderlaan we learn of many interesting 
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aspects of the strong humanist movement 
in Holland. Columns of Mens en Wereld 
discuss the position of the Humanist 
League. It was founded Feb. 17, 1946, 
at Amsterdam; obtained statement approval 
in Oct. 47. Headquarters, Utrecht, Weed- 
singel O.Z. 80. Basis: Humanism is a 
philosophy of life which, without being 
based on belief in a personal God, regards 
life from a spiritual point of view. Its aim: 
To work against indifference and nihilism 
in the unchurched portion of the population 
by becoming a spiritual center; to work 
for the recognition of Humanism as a point 
of view equally worthy with that of the 
supernatural religions. The League aims 
to occupy for the unchurched, a place <or- 
responding to that of the churches. Allied 
with it: “Humanitas,” an institution for 
social work; An Educational Funa; a 
Humanist Student Union; other youth 
organizations. It is not a political organi- 
zation, but embraces members of several 
political types; where humanistic values 
are at stake it will express itself. It is 
not anti-Church but resists churchly ag- 
gressions or where Humanism is attacked. 
It expresses a will to cooperate with those 
of other views in right cases where pos- 
sible. The freethought group continues 
also, in Holland. Its paper, De Vrijdekner 
deals with liberal ideas, freedom of 
thought, birth control, new divorce laws, 
etc. 

About Persons 
Arthur B. Moehlman of Ann Arbor is 

spending the winter in Peru. 
Dr. Max C. Otto gave the Horace M. 

Kallen Lecture at the New School, New 
York, on Nov. 17, speaking on “Faith, 
ideas and the Job.” 

Alfred Stiernotte, formerly Managing 
Editor, becomes with this issue an Asso- 
ciate Editor. Edward Fiess and Raymond 
Bragg, under a rotating plan for the Asso- 
ciate Editors, end their services to the 
magazine in that capacity with this issue. 
Additional appointments are pending. Mr. 
Stiernotte will continue his “In Periodicals” 
column. He also has for review Eric 
Fromm’s Man for Himself, a highly im- 
portant relating of humanistic ethics to 
psychiatry — probably the greatest single 
contribution to humanistic literature in 
the last year or two. 
Kenneth Patton, our Book Review Editoz, 

moved to Boston, January Ist, to become 
minister of the Universalist Meeting House, 
formerly the historic Charles Street Church, 
saved from disintegration because of its 
superb architecture and elevated history 
by the efforts of A.H.A. member John 
Gardner Greene. Patton is speaking Sun- 
days over WLAW. 

Professor Maurice Visscher, who starts 
a column Science for Humanity in this 
issue, is head of the Department of 
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Physiology, University of Minnesota. One 
of the most socially-conscious of the re- 
search men, he has been outspoken in 
defending scientists from political perse- 
cution. Years ago we were priviliged to 
work with him in defense of the use of 
animals in research, holding to the propo- 
sition that men are more important than 
animals. m 

Philip Mayer, who resigned in October 
as leader of the Fellowship of Humanity, 
Oakland, California, has purchased a farm 
at Rt. 2, Burton, Ohio; writes his Round 
Robin following that his latch string is out 
to those who want “to subject themselves 
to a modified but thorough Gandhian disci- 
pline, and exchange their day’s income and 
work for accommodation and help.” Just 
pull up your belt for a vegetarian diet and 
let him know you are coming! 

Dr. Julian Huxley never ceases to sur- 
prise us with divergences from the humanist 
direction indicated in his Religion Without 
Revelation. In UNESCO, Its Purpose and 
Its Philosophy, we \earn that according to 
Dr. Huxley the task of fitting the right 
man to the right job can be done by 

. correctly discounting the ideas of 
men of this or that type . Thus moral- 
ists are generally of the " aesthenic type 

. . We must correlate the basic types 
with pedestrian forms of practical extro- 
versian . . . and should beware of allow- 
ing such men to be promoted from routine 
administration to positions where imagi- 
nation and intellectual generalizations are 
required.” Maybe it’s science, but it sounds 
more like phrenology to us! And in Mana, 
Sept. ’48, we learn that Dr. Huxley, in an 
address this last summer advocated the prac- 
tical study of “Yoga” as a means of accom- 
plishing “remarkable things.” Please tell us 
it was Aldous, not Julian, somebody. We'd 
like much better to believe that Gordon 
Caulfeild is closer to the truth in his article 
(The Rationalist, August, °48) “Julian 
Huxley, Outstanding Rationalist.’’ 

Dr. Van Meter Ames is on leave of 
absence from the University of Cincinnati 
for two years. After a year as Visiting 
Professor of Philosophy at the University 
of Hawaii he went to Paris on a grant from 
the Rockefeller Foundation. The next 
issue will contain an article by Dr. Ames 
on “Humanism in France—A Paris Letter’ 
with some helpful insight into Sartre’s 
mind. His purpose in France is to study 
new developments in philosophy and 
literature. 

Trends and Issues 
We have not attempted to describe the 

anti-humanistic fascist trends in America, 
based on false theories of race or an elite. 
L. H. Birkhead, Director of the Friends of 
Democracy does this regularly in his bulle- 
tin “Democracy’s Battle” (137 E. 57th St., 
N. Y., 22, $3.00 a year.) 
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At Greenfield, Mass., Nov. 1, two physi- 
cians disclosed that they had been removed 
from the staff of the Catholic-operated 
Farren Memorial Hospital for their advo- 
cacy of birth control. 

We hope that humanists will watch the 
8lst Congress. First action indicated is 
to write Congress to reform the whole set- 
up on admission of displaced persons. The 
existing law is inadequate either because it 
is unworkable or because it is being sabot- 
aged somewhere along the line. Those 
admitted to date, far from fill the quota. 
The law needs to be changed to alter the 
cut-off date; eliminate the provision that 
those admitted are to be charged against 
future quotas from their respective nation- 
alities; end discrimination against any 
group; delete the requirement that jobs and 
housing must be assured before admission; 
the number to be admitted raised from 
205,000 to 405,000 per biennium. 

Another urgent move in behalf of human- 
ity is to protest to the British Ambassador 
at Washington against continued imprison- 
ment in concentration camps on Cyprus of 
12,000 Jewish persons who tried to get 
to Palestine before Israel was a nation. 

The Sept. issue of the American Library 
Association Bulletin contains a fine article 
by Arthur Farmer on “Pressure Group 
Censorship and How to Fight It.’’ As 
James T. Farrell’s lawyer, he ought to 
know. 

Jewish apprehension over a flare-up of 
anti-Semitism in the U.S.A. early in the 
year was in part justified by the survey 
“Anti-Semitism in the United States in 
1947,” a brochure recently issued by the 
Anti-Defamation League of B’Nai B'rith. 
Persons with marked prejudice tended to 
be accepted in responsible quarters; em- 
ployment discrimination increased slightly, 
a comparable increase was noted in dif- 
ficulties in finding housing and in obtain- 
ing admissions to the Universities; exclu- 
sions from hotels and resorts increased. 
Although the 1948-49 Directory of Agen- 
cies in Intergroup Relations shows that 
official and unofficial organizations to 
combat racial prejudice cover the United 
States on national, regional, state and local 
levels, there is yet much to do in 1949. In 
the current effort of reaction to establish 
thought control in America, the libraries of 
the country are a target. Los Angeles has 
created a Board of Censors. According to 
the chairman of the American Library 
Association’s Committee on Intellectual 
Freedom, scores of libraries, both public 
and private are coming under fire for per- 
mitting so-called subversive and immoral 
books on the shelves. California’s State 
Senate Investigation Committee has been 
snooping around the shelves of various 
libraries in the state, as for instance that 
of San Bernardino County. In our own 
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Salt Lake City there was a stir over ‘Soviet 
ropaganda” on the public shelves. What 
foaes us is how thinkers are going to 
make a judgment of Russia, of Marxism 
or what-have-you if they do not have access 
to information from varied viewpoints con- 
cerning that over which there is so much 
talk. It is the issue of freedom of inquiry 
—again and again. 

Academic Freedom 
James T. Farrell has been waging a 

vigorous batle in behalf of the Workers 
Educational Service of the University of 
Michigan, which was temporarily suspended 
by the Board of Regents. In the course of 
a discussion of the report of President 
Truman’s Council of Economic Advisers, 
Samuel Jacobs, a member of UAW-CIO, 
handed out two union pamphlets in which 
C. E. Wilson, President of General Motors, 
was sharply criticized. Later, before a con- 
gressional committee, a G. M. employee, 
G. E. Stricker, charged Jacobs with ‘‘sub- 
version.” 

An effort to evaluate the facts in the 
case, which appears to be one more instance 
of high-handed violation of Academic 
Freedom in a an institution, 
is difficult because of the irresponsible 
name-calling and the manifest paucity of 
critical ideas among men who can’t tell 
a Communist (Stalinist) from a liberal, or 
a freethinker from a mugwump. 

The assumption seems to be that only 
worker's education which promotes the 
interests of such corporations as G.M. is 
valid, and that if the worker's side is given, 
it is subversion. This is not a democratic 
approach, but the approach of industrial 
feudalism which holds the worker in con- 
tempt. 

Stated Mr. Stricker: 
“In this particular class (of Mr. Jacobs) 

that I attended, all the instructor did was 
to put percentages on the blackboard. I 
am sure that the members of that class 
didn’t know arithmetic. Well, to discuss 
the Economic Report of President Truman 
with people who don’t know how to count, 
they ought to teach them some of the his- 
tory of this country, we ought to teach 
them about the Constitution.” 

And said James T. Farrell, whose anti- 
Stalinist proclivities are well known: 

“An appeal to the Constitution based on 
fear of ideas, only violates the spirit of the 
men who wrote it. The blow to workers’ 
education struck in Michigan is really a 
blow against the constitution and the hes 
spirit of American history which Mr. 
Stricker evoked.” 

Articles 
_ Gordon Caulfeild writes on “Humanism 
is Humanity’s One Hope” in The Ration- 
alist, Melbourne, Australia. 
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David Loth’s Humanist article on “Plan. 
ned Parenthood’”’ was reprinted in the 
Thinker's Digest, England, Winter, °48. 

John C. Granberry, Editor of The Eman- 
cipator, a theist, in an article on ‘Non- 
theistic Humanism and the Christian Faith” 
prefaced his statement of differences with 
us with a polite, “The most attractive and 
vigorous literary exponent of nontheistic 
Humanism of which I know is The Human- 
ist, published quarterly by the American 
Humanist Association. Correspondents for 
this journal manifest a propagandizing zeal 
that has the marks of a gospel, though 
I fail to find good news in the attempt to 
persuade people that there is no personal 
God.” 

The 200th anniversary of Goethe, who 
was born August 28, 1749, is being pre- 
pared for by the Goethe Bicentennial Foun- 
dation, 135 LaSalle Street, Chicago 3. Says 
its prospective, ‘To Goethe, the world of 
thought could be viewed in no other man- 
ner than from a human perspective, as 
opposed to narrow provincialism. Re-exam- 
ination of Goethe’s thought in the light 
of present need for ideas inclusive of all 
humanity, can only be helpful in the world’s 
divided plight.” Who will present us with 
a fine article on Goethe for our summer 
issue? We await suggestions. 

Appearing in a sprightly new jacket, The 
Standard of The American Ethical Union is 
undertaking a subscription drive among 
members of its societies. One reason we 
want more humanist groups and the sup- 
port of existing ones, is that we could easily 
double our circulation with such local co- 
operation. The alternative is being met by 
our readers who are sending in those six 
gift subscriptions for five dollars ($5.00), 
in scads! 

In reply to numerous inquiries there is 
no connection between our magazine and 
The Humanist Library, Inc., of Hinsdale, 
Ill. It would appear to publish material 
more in line with the literary Humanism 
of the twenties or of Hutchinsian disciples 
of Adler & Company. 

Antioch College, Yellow Springs, Ohio, 
was host Dec, 30-31 to Ralph Borsodi and 
his School of Living which conducted a 
Seminar on the Major Problems of Living. 

Nature Note 

Out here in Utah we are having an un- 
precedented winter. Deer in swarms crowd 
down into the residential districts. They 
have cropped the beautiful shrubs we set 
out two years ago and may have killed 
them. (Paul Kinney, no mean photographer, 
just rushed out to get a candid view of four 
does cropping our rose bushes!) The other 
day we counted nearly 100 deer jumping a 
fence in the Fort Douglas reservation. 
Henceforth when sleepless, we'll count deer 
instead of sheep! 
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The Conference of the World Union of Freethinkers in Rome which 
the Italians could not arrange for last September has now been fixed for Sep- 
tember 1949. A budget has been approved and Bradlaugh Bonner is going 
to Rome shortly to make sure of the arrangements. The agenda, as previously 
decided by the Council, and reported in the last Winter issue of The Humanist, 
fall under three main heads: (1) Vatican policy; (2) clerical influence in the 
schools; (3) Humanism and Freethought. These topics are interesting enough 
to most humanists, but the importance of the conference is doubled by the 
background question of whether this organization is really suitable for the 
international collaboration of humanists. The discussion in Rome should help 
Humanist Associations to decide to support and to participate in developing 
the WUF, or, if that is not desired or is not possible, to form an independent 
World Union of Humanists. 

Since the great days of the WUF circumstances have greatly changed 
both within the movement and outside. The social upheavels on the Continent 
have destroyed the mass membership of the constituent associations. These 
are former anti-clericals who fear and dislike Marxism even more strongly, 
and there are many anti-clericals for whom Marxism is the sufficient answer. 
With fast traffic moving in two directions on the highway, the middle-of-the- 
road position on the white line is intolerably uncomfortable. Indeed, there 
is no such position unless there are enough people influential enough to get 
a third traffic lane laid out and recognized. In Europe humanists either 
constitute themselves a respectable Third Force or have no room for existence. 
This is a common interest of all those humanists, rationalists, and freethinkers 
who are not content to become Marxists. These are heterogeneous elements 
in history and outlook, yet near enough to strengthen each other and collaborate 
usefully. Can we form together a common stock of principles and _ policies, 

to be developed and applied in our various journals? Rome next September 
should give the answer. AL. 

In Small Type—but Important!!! 
Prof. T. V. Smith has just been in Salt 

Lake, returning from Seattle and the trial 
of the Professors. He says that church and 
State is the big issue in America, though 
too many not do yet realize it. The Roman 
Catholic hierarchy is determined to have 
its way and if they can keep the birth rate 
up by opposing birth control knowledge, 
they'll do it. Prof. Smith called attention 
to Bishop Oxnam’s important article on 
secularism as a smokescreen in Jan. 15 
Nation. 

Evidence of the clericalists’ determina- 
tion to rule at whatever human cost is being 
shown right now in Washington. There 
Senate Bill 246 (identical with S 482 of 
the 80th congress) has been held up by a 
church-sponsored amendment known as 
Title IJ. In this, which would provide 
access by sectarian parochial schools to 
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Public Health funds specified in the title, 
one more obstacle has been raised by the 
Bishops to Federal Aid to the needy public 
schools (called by Bishop Noll “America’s 
Public Enemy Number One’’). Educators, 
including the N.E.A., will probably prefer 
to have Federal Aid killed in Committee 
quicker than this item can get in print, 
rather than to have state’s right invaded 
by any such specific instructions in the 
Federal Aid bill as to how states are to 
use Federally alloted funds. So a stalemate 
is probable. 

Action, quick action, is possible! Write 
your Senators to urge that the Federal Aid 
Bill be reported out of the Committee on 
Labor and Education without Title II and 
that the Public Health provisions of that 
title be considered in a separate bill and 
made available to tax-supported public 
schools only.—E.H.W. 
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California Humanists 

Most Active 
Thanksgiving weekend spent in sunny 

California confirmed the impression re- 
ceived while staggering into the post office 
with two bulging bags of Golden State- 
bound Humanists. California is our most 
active state, humanistically. I got to visit 
only two of the humanistic churches and 
two of the Humanist Societies, but that 
was evidence enough. 

First stop in Los Angeles was at the 
First Unitarian Church—an impressive 
edifice with a beautiful palm-lined patio. 
Big Steve Fritchman (Rev. Stephen H., 
that is) showed me the 800-seat auditorium, 
stating that it is often packed at their 
Friday-night forums, $1.20 admission fee 
notwithstanding. The Sargent-Scott-Wirin- 
Kenny debate, “Are There Unavoidable 
Limits to Civil Rights?’’—next up—was 
sure to bring another full house. Sunday 
morning attendance is usually around 300, 
but 765 came to hear Fritchman’s “Salute 
To Israel’’ on Oct. 10. Channing Club’s 
next program was ‘““What Does Humanism 
Mean to You?” by Dr. J. C. Coleman. 
The 20-40 Club had scheduled a ‘Sexual 
Ethics” talk by Dr. Arthur E. Briggs, L. A. 
Ethical Culture leader. Even the Sunday 
School deals with such humanistic subjects 
as nature study (including field trips!), 
drama, art, music, and history of non- 
Christian religions. Sixty per cent of the 
children were under six years old. Eighty 
babies! That’s where the Unitarian human- 
ists are still ahead of the independents— 
they teach straight thinking while minds 
are most receptive. 

Dr. Fritchman directed me to the new 
Los Angeles society, ‘The Humanists,” 
which he praised as being able to marshal 
many humanists not receptive to the church 
approach. I found the leader, W. Bradford 
Shank, hard at work on plans to broaden 
the appeal of Humanism so it will be a 
real factor in preventing atomic war. <A 
physicist, trained at the University of Chi- 
cago, Mr. Shank was one of those who 
worked on the bomb, and he feels intensely 
that the fate of all hangs on the race be- 
tween Humanism and catastrophe. Starting 
under the sponsorship of the John Danz 
Foundation, he had in three months built 
the group from 50 to 200. Sub-groups in 
science and philosophy, art, music, chess, 
dancing, and hiking had been formed to 
increase the fellowship values. A committee 
of musical, poetic, and dramatic experts 
was seeking means of giving humanist 
services emotional values as great as 
theism’s. Maybe they will show us some- 
thing about popularizing the simple full- 
life-on-earth ideals of Humanism. 

WINTER, 1948-1949 

At San Francisco, Sunday, Nov. 28, I 
found an attentive audience of 200 at the 
Stage Door Theatre, awaiting Dr. Hugh 
Robert Orr’s “Good morning, friends, good 
morning!’ Dr. Orr reviewed W. T. Stace’s 
Atlantic Monthly article, “Man Against 
Darkness.”’ He agreed that the universe 
seems unpurposive, with only one-billionth 
of it even the right temperature for life— 
and the huge preponderance of life on earth 
being stuck at subhuman levels. Philoso- 
phers since Kant, he said, have been trying 
to give morals a secular foundation, but 
with little practical success. ‘The answer, 
he affirmed, is a creative social outlook. 
Instead of condemning your neighbor for 
his misdeeds, work for good heredity, good 
environment, and good education—and the 
world will have plenty of Auman purpose. 

After his lecture, Dr. Orr took me to 
The Humanist Center at 2640 Jackson 
Street—a fine three-story brick building. 
He showed me the large room where 
psychology classes, folk dancing, and other 
humanist programs are held. In Dr. Orr’s 
spacious study, I particularly noticed a 
mailing piece quoting Unesco Director 
General Julian Huxley: ‘The general 
philosophy of Unesco should . . . be a 
scientific world Humanism, global in extent 
and evolutionary in background.”” Member- 
ship in the seven-year-old Humanist Society 
of San Francisco is $6.00 a year, and the 
by-laws state: “No person shall be denied 
membership in this corporation by reason 
of origin, race, color, or previous religious 
creed or affiliation.” 

Sunday night I found Dr. and Mrs. John 
H. Dietrich at the First Unitarian Church 
of Berkeley, listening approvingly as Chi- 
cago psychiatrist Rudolf Dreikurs explained 
that children can be disciplined without 
frustration. I was delighted to find Dr. 
Dietrich simple, direct, considerate, and 
human like Dr. Curtis Reese, the man 
with whom he shares the honor of founding 
religious Humanism some 35 years ago. 
At the Dietrich home, we settled down to 
a glass of milk and a marvelous night-view 
of San Francisco while the famous 22-year 
minister of the First Unitarian Society of 
Minneapolis stated: 

“The central thing of religion is man, 
improvement of man, and improvement of 
society. The important thing is not what 
a man believes about the Cosmos, God, or 
Creative Force—but working for these 
humanist objectives. Humanism should be 
promoted through as many channels as 
possible.” 

As we looked out over the Golden Gate, 
I mused: The present challenge is not “Go 
west, young man,” but go humanist! 

—PAUL KINNEY. 
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Humanism, Capitalism, Marxism 
Editor, The Humanist: 

The framework for the article “Capital- 
ism, Marxism, and Humanism” in your 
Autumn issue is too abstract. What is 
capitalism? What is Marxism? What is 
Humanism? The danger of treating these 
questions in such an abstract manner is 
revealed in your own brief note that from 
the standpoint of the far-reaching impli- 
cations of a humanistic ethics, both sides 
in the present world struggle are found 
humanly deficient. Undoubtedly. But 
what does that mean? Are both sides 
evenly deficient humanly? If there is a 
humanistic basis in Marx—and I think it 
can be shown that there is—does it follow 
that that humanistic basis exists in Mr. 
Stalin’s Soviet Union? Is or is not Marxism 
here to be equated with the society now 
existing in the Soviet Union, a society 
based upon slave labor? 

Unless we are very specific, discussions 
of this kind can lead to very dangerous 
conclusions. Regardless of the fact that 
the United States is a capitalistic country, 
it is nothing short of monstrous to equate 
evils in this country and evils in the Soviet 
Union. When you have a society based 
upon eight to fifteen million slaves, it is 
much too mild to talk of deficiencies from 
the standpoint of humanistic ethics. 

Marxism has gone through a whole series 
of changes and at the present time there is 
nothing to match the writings of Marx and 
Engels themselves. I would say _ that 
Capital is a scientific study, not a mere 
theory of capitalistic development. It is 
an analysis of the mechanism of capitalism, 
the structural characteristics of capitalism, 
the economic tendencies which seem to be 
at work in capitalism, and with this, it is 
full of indications concerning the human 
consequences. However, we can’t assume 
that contemporary capitalism is the same 
as capitalism in Marx. This is not a ques- 
tion of time. There is a difference between 
the capitalism in America and England and 
that which existed in Hitler's Germany. 
We have to see these differences. The 
article here would more or less lump them 
together. 

To most people at the present time, 
Marxism is equated with Stalinism. Any 
Stalinist can come forth and say that he 
is a Marxist, and he is accepted as such. 
When this is done, one is not only led 
away from insight into Marx but from in- 
sight into life and society. 

Marxism should be seen as a series of 
hypotheses. When you cannot explain 
events on these hypotheses, you have to 
abandon them. When you can, they still 
have a validity. Some of those whom 
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Correspondenc e 

Kornilowicz criticizes obviously treat Marx- 
ism as a monolithic body of ideas and 
truths. Marxism in our own time has more 
and more become a dogmatism. 

Humanism is not a social system but an 
attitude on man and a set of premises for 
a naturalistic ethics. As such, it offers 
a moral criterion for evaluating develop- 
ments in the world, for testing conduct, and 
also it serves as one of the bases for any 
conception for a better society. In the last 
analysis, the humanistic aims of socialism 
have been the same as those of the Enlight- 
enment. However, this, too, has been 
perverted in practice. 

—James T. Farrell, New York City. 

Isms _ Inconsequential 
Editor, The Humanist: 

I don’t care what people believe. I only 
want to know whether they are decent and 
trustworthy as associates. I only want to 
know what there is of common need and 
common desire for which we can strive 
together. All that matters to me is ex- 
pressible in two cosmic conceptions: bodily 
well-being and mental opportunity. Or 
justice and education, adequately defined. 
I don’t give two hoots for theism or atheism 
or humanism or liberalism or any other 
ism. They are all masses of words and 
jungles of generalities. Generally speaking, 
generalizations are no good. And most of 
the 80,000,000 unchurched people in the 
United States share this attitude. 

—Lyman Hinckley, Washington, D.C. 

Contraceptives to Europe 
Editor, The Humanist: 

The report of the Birth Control Inter- 
national meeting at Cheltenham, England 
is encouraging. This densely populated 
peninsula of Eurasia, with its ageless food 
shortages, still shows no sign of taking time 
out to solve its problems. As a protester 
against 81c out of every tax dollar going 
for payment of past and future slaughters, 
I favor the Marshall Plan’s expansion—for 
millions of dollars worth of contraceptives. 

—-I. Riggs, Nelson, Nebr. 

Bouquet from Norway 
Editor, The Humanist: 
Your periodical is of great interest to us. 

I um: and my pupils take every oppor- 
tunity of reading the many excellent articles 
and surveys in the paper. It gives us an 
opportunity to follow a path in American 
spiritual and cultural life which very sel- 
dom presents itself to the ordinary Nor- 
wegian newspaper reader. If it is possible 
to you, we should very much like another 
gift subscription._Halvard Grude Forfang 

Manager, Nansenskolen, 
Lillehammer, Norway. 
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Have VOU read the 

New Testament. . 

IF YOU READ IT, did you ever stop to think 
of the contradictions, the inconsistencies and 
other difficulties which appear on almost every 
page of the New Testament? Did you then 
ask yourself: 

WHY it is that in the entire New Testament, 
outside of the four gospels, Jesus is never 
referred to as a teacher or preacher? Why 
there is no exhortation anywhere urging the 
Christians to study his teachings or to follow 
them? 

WHY it is that in the entire New Testament, 
outside of the gospels, there is not a single 
quotation of any of the sayings attributed to 
Jesus in the gospels? 

WHY there is no reference in the entire New 
Testament, outside of the gospels, to a single 
one of the many miracles attributed to Jesus 
in the gospels? Most of the miracles attributed 
to Jesus were performed in Galilee; why is it 
that not a single church was established in 
Galilee? 

WHO were the Christians? HOW and by 
whom was Christianity founded and how was 
it developed? WHAT was the GOAL of the 
early Christians and how was it altered? WHO 
WROTE the New Testament and HOW does 
it tally with undisputed historical writings of 
the same period in which the New Testament 
is purported to have been written? 

If you are not afraid of truth and facts; if 
you are not trained to see things through the 
eyes of others and are not afraid to see for 
yourself—NOT AFRAID to look fact and reality 
straight in the face, then here is a book that 
you should read and re-read: 

WHAT GOAL NOW? 
NEW LIGHT ON THE NEW TESTAMENT 

by George L. Clark, formerly Professor of Law 
at New York University and now at the Uni- 
versity of Kansas City. The text is supplemented 

» » INTELLIGENTLY? | 
by a second section, consisting of 62 pages of = 
closely printed small type material, which con. 
tains over 500 notes and cross-references, to 
enable the more deeply interested student to go © 
to the sources and check for himself. 3 

This book was printed ten years ago, but 
for reasons easily understandable was not pub- | 
lished until late 1948. " 

FRANK H. SOMMER, Dean of Law School, 
N.Y.U., who read the book in manuscript, © 
called it a ‘reinterpretation of the New Testa- 
ment (which) rediscovers the early Christians, 
the social order they visioned and the ethical 
principles essential to that order. It separates 
the wheat from the chaff.’ 

ALBERT J. MURPHY, Educator and former 
Minister, wrote about the book: “Its socio- 
logical point of view does for the New Testa- 
ment literature what Darwin’s theory did for 
biology.” 

DR. GOODWIN WATSON, Prof. of Educa- 
tion, Columbia University, characterized it as 
“one of the most provocative and stimulating 
of this generation. Prof. Clark has accomplished 
a major intellectual achievement, that of re- 
structuring familiar facts, so that a new meaning 
of far-reaching importance emerges.” 

MAIL THIS TODAY 

THE SPAP COMPANY, 116 Broad Street, 

New York 4, N. Y. 

Enclosed find $3.00 for which send me 

WHAT GOAL NOW by Clark. 
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Address 

State City Zone 




